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  APPENDIX B.

  ADDRESS ON THE OCCASION OF BISHOP SELWYN'S VALEDICTORY MEETING, 1867.

  A valedictory service was held at the Brunswick Hall, in Auckland, New Zealand, on July 1, 1867, being on the occasion of the departure of Bishop Selwyn for the Pan-Anglican Conference at Lambeth. The attendance was very large. His Honour the Superintendent of the Province, the late John Williamson, Esq., occupied the chair. The Presbyterian and Wesleyan Churches were represented – -the former by the Rev. David Bruce, and the latter by the Rev. James Buller. Mr. Buller spoke as follows: – 

  Mr. Chairman, – I am happy to see your Honour, to-night, in your present position, and I rejoice to have this opportunity of expressing my personal esteem for the Right Reverend gentleman, of whom we now take an affectionate farewell, but only, I hope, for a short season. During my long residence in New Zealand, I have had some few opportunities of intercourse with him, and have always been deeply impressed with the urbanity of his manners. I was living in this island several years before the advent of the Bishop, and so have watched his public course from the beginning. I have done so with deep interest, believing that the success of our common Christianity could not but be powerfully influenced by his labours.

  I shall be only repeating what I have often said, in other places, that, while not agreeing with everything, – seeing not, eye to eye, with the Bishop at every point, – I am a sincere admirer of his talents, piety, and zeal. I am restrained, by the presence of our distinguished and right reverend friend, from saying all that is in my heart. Throughout more than a quarter
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  of a century, he has been indefatigably employed in laying the foundation of his own Church in this country – a Church of which he is so great an ornament. I doubt whether any other man would have the ability, or the means, of doing all that he has accomplished. He has laid his Church, particularly, under a debt of lasting gratitude for his eminent exertions. Bringing to her service talents of the highest order, which would grace any position, he has undergone, on her behalf, labours which could be compassed only by an iron constitution of body, a powerful, cultured, and sagacious mind, and a truly apostolic zeal. In the spirit of self-sacrifice, he has endured toils, hardships, and privations. He has been "steadfast, immovable," through "evil report and good report."

  The Church over which he presides in this country, will, I am sure, hand down the name of Bishop Selwyn to a grateful posterity, as he who gave form and substance to her ecclesiastical system, and who, by the ardour of his zeal, not less than by the versatility of his genius, sketched out and initiated the evangelization of the Western Archipelago – the founder of the Anglican Church in New Zealand, and the father of the Melanesian Mission. It is fitting that this public expression of their obligation to his great services should be rendered by the clergy and laity of that Church. And from the commanding position the Bishop has maintained before the public, and his courteous bearing towards other denominations, it is also fitting that this opportunity be given for the expression of cordiality on the part of those who do not belong to the Church of England in New Zealand.

  I have the honour, sir, this night, to represent a sister communion, which from its beginning has borne a peculiar relation to the English Church. In a country where all religious denominations are on a common platform, the word "dissenter" is a misnomer, in the case of any one of them. But even in the mother-country, where the term is legitimate, it has never been claimed by "the people called Methodists." Their existence as a Church did not originate in any schismatic disunion, violent separation, or avowed dissent from the National Church.

  Every one, acquainted with modern Church history, knows that the venerable Wesley was, to the hour of his death, a
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  clergyman of the Church of England. And I will venture to say that if there had been in England then, such an Episcopate as there is in New Zealand now, the earnest and fruitful labours of the Wesleys would have been thankfully recognized – their followers would not have been driven to the necessity of forming a separate Church organization – and it would, I think, have been John Wesley's own fault if he had not then become a Bishop himself, and, perhaps, not the least of that order.

  I use the word "Bishop" now in its popular sense. Believing, as I do, that every minister of Christ is a scriptural episcopos, I am not insensible to the advantages of the threefold order, where, as in this country, the superior clergy devote themselves, not merely to official duties, but also to a personal ministry to all "sorts and conditions of men," both colonial and Maori.

  In the course of my labours, I have obtained some knowledge of every Bishop of the Anglican Church in this country. More than once have I followed in the track of their laborious journeys, and I am free to say of them all, though not equally gifted with their Metropolitan, they are, all of them, men of superior learning, of simple habits, and of devoted zeal. I cannot pay them a higher compliment than to compare them with the Bishops of the Methodist Episcopal Church of the United States of America.

  Your Honour will allow me to say that, as a minister of the Methodist Church in New Zealand, I do not envy, but rejoice, in the progress of the English Episcopal Church. I remember when she was represented here by those excellent men, the servants of the Church Missionary Society, one of whom now worthily governs a diocese. The more truly I hold to the principles of my own denomination, the more fully must I be "the friend of all, the enemy of none."

  Some good men cherish the idea of an outward and visible unity of Christendom. In theory, this may be a "consummation devoutly to be wished;" but, for my own part, I see no reason to expect it, or to hope for it. Freedom of thought, and liberty of conscience, must produce differences of religious opinion, varieties of Church polity, and diversities of Church formularies. This, I think, will be to the end of time. We must wait for a higher and better state of being, for absolute oneness.
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  "When that which is perfect is come, then that which is in part shall be done away." Meanwhile, the nearer we all approach to the standard of a living Christianity, the more shall we realize and manifest the substantial "unity of the spirit," however divided in our respective lines of Church action. "By this shall all men know that we are His disciples, if we have love one to another."

  In my thoughts of the great destiny in reserve for this fine country, I cannot but regard, as the most potent element in its future prosperity, the several churches, all "built upon the foundation of the prophets and the apostles, Jesus Christ Himself being the chief corner-stone." Our respective organizations may sometimes bring their angular points into contact with each other, and the friction may be somewhat grating; but I submit that the oil of holy love will remove that friction, and in the spirit of brotherly forbearance we shall pursue our onward march of toil and conquest, in parallel lines of peaceful, if not harmonious, co-operation, in the good warfare against the triple and common foe, "the world, the flesh, and the devil."

  We shall all do well to bear in mind the example of the apostle Paul, who would rejoice if Christ was preached, though it might be "of some, even of contention and strife." May I be permitted to add that I have a strong sympathy with the object of the Bishop's visit to England. Whatever views may be maintained touching the relation of Church and State in the old country, I should deplore it as a great evil if an alliance between them was effected in this or in any new country. It would not only evoke the strongest opposition on the part of all other churches, but would be opposed to the interests of the body that accepted that distinction. If the Anglican Church in the colonies is to stand, like all other churches, on the foundation of a voluntary compact, it is due to her that, like other bodies of Christians, she have unfettered liberty of religious action within her own pale. And if the letters patent from our royal and beloved Queen do at all stand in the way of that liberty, the sooner they are cancelled the better.

  But I must ask pardon, sir, for having spoken so long. I beg to offer my congratulations to the Episcopalian Church. Most fervently will I join her clergy and laity in the prayer that
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  Bishop and Mrs. Selwyn may have "a prosperous voyage by the will of God," and that, after a happy sojourn in the dear old country, they may return in the "fulness of the blessing of the gospel of peace." I trust the Bishop has many years of labour before him in this land, and may "the pleasure of the Lord prosper in his hands."
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  CHAPTER VI.

  MYTHOLOGY.



  THE Maories had no idea of a Supreme Being – no conception whatever of a God of goodness. Yet they had "lords many, and gods many." To their minds, those were powerful and malignant spirits "altogether such as themselves." Their ancient deities were so mixed up with the spirits of their ancestors, that they can hardly be thought of as distinct from each other. They had traditions of the creation, as anterior to the gods; but we have only fragments of their old beliefs. They divided the process of the creation into six stages – but in some places they mention nine. Those were, first, the age of thought; second, of darkness; third, of light; fourth, the sun and the moon; fifth, the dry land; and, sixth, gods and men. In this formula we may note a dim shadow of the Mosaic cosmography. It begins with the creation of something from nothing. The law of development is recognized, for that something brought forth something more, with a generative power. Spirit is placed before matter, and thought before both. The god of darkness, Te Atua o te po, was before the heaven was divided from the earth, when "darkness was upon the face of the deep." Then come the gods of light, Nga Atua o te Ra, who said, "Let there be light." The great mother of night was Hine nui o te po. Rangi and Papa
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  (heaven and earth) were the parents of all the rest. There were ten heavens. The lowest was of crystal, and next to the earth, along which the sun and moon were supposed to glide. Above the floor, was the source of rain; the next, of spirits; the fourth, of light; and the highest of all, where the god Rehua lived. By some it was said that the first heaven was the wind; the second, the clouds; the third, the substance of heaven; the fourth, the earth; the fifth, the water; the sixth, the gods, – and so on, up to the tenth, of Rehua.

  Their general idea of heaven was that of a solid body, lying flat upon the earth, or Papa, which means level. They formed a globe, each being half a sphere. Rangi and Papa (heaven and earth) had many children. Among these were, Rongo-matane, the kumara; Haumia, the fern-root; Tane-Mahutu, from whom sprang trees and birds; Tanga-roa, the fish-god; and Tumatauenga, who was a man. For ages they had lived in darkness. Tired of this, the families of Rangi and Papa held counsel among themselves. The question was, should they kill their parents, or rend them apart from each other, that the light might shine unto them. They decided to try the latter mode. Rongomatane, Tangaroa, and Haumia each tried to effect the separation, but they all failed. Tumatauenga was equally unsuccessful. But Tane-mahutu fixes his head on his mother, the earth, and with his feet firmly pressing against Rangi, the sky, his father, by a great effort he parted them asunder, and cared not for their shrieks and cries. Far, far beneath goes down the earth, – far, far above rises up the sky. From that time, the light was let in; and all the beings that had been hidden in the darkness, began to "increase and multiply in the earth."
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  The separation once made, was complete and final, but the mutual affection between Rangi and Papa never dies. The soft sighs of her loving heart rise up before him, from the woods and valleys, in what men call mists; and the outspread heaven sheds many a tear upon the bosom of mother earth, in what men call dewdrops.

  Any attempt to explain, intelligibly, the manifold aspects of their ancient faith, or the history of their gods, is like the endeavour to untie a hopelessly-entangled skein. Tiki is said to have been one of their first gods, and he is credited with the creation of man, whom he made "after his own image." He formed him of red clay, which he kneaded with his own blood. After the eyes and limbs were finished, he gave breath to them – a remarkable likeness to the record in Genesis: "And the Lord God formed man of the dust of the ground, in the image of God created He him, and breathed into his nostrils the breath of life." Another statement is that man was made of clay and the red ochreous water of swamps; that Tiki gave him, not only his form, but his name, and called him Tiki-ahua – Tiki's likeness. Heitiki, or memory of Tiki, is the name of a green-stone ornament, in the rude image of a man which is, to this day, worn on the neck, and is highly prized. The new-born child is he potiki – gift of Tiki from Po. The most sacred part of a chief's person is the topknot of his head, which is the putiki.

  The first woman was formed out of the earth by the Arohi-rohi, or the quivering heat of the sun, and the echo. Tahu, which means husband, was the author of good, which may have reference to marriage. Tane is the name for man. He ornamented his father (Heaven) by sticking the stars over it, as pearl-shells are stuck
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  over the bodies of images. Thus Heaven is called the house of Tane.

  It would be of little interest to the general reader to give the long catalogue of their imaginary deities. Those that were concerned in the creation of things, may be called historical gods. Those that now interfere with mundane affairs are the dreaded spirits of their ancestors. Their accounts of them are but a magnified history of their chiefs – their wars, murders, and lusts, with the addition of some supernatural powers. They were cannibals, moved by like feelings and passions as men, and were uniformly bad. To them were ascribed all the evils incident to the human race.

  The people had no direct intercourse with their gods. This was the special office of their priests. Besides the Atua, or god, the Maories believed in the existence of other beings – a sort of fairy called "Patu-paearehe." They were supposed to live in communities, to build pahs, and inhabit the hill-tops. They were said to be white, and albinos were considered as their offspring. It was only at early morn that they could be seen; and now they can be discerned by none but the Matakite, or Seer. They had also a great fear of an imaginary being called Taniwha. This was a sea-monster. Everywhere they surrounded themselves with spiritual beings; in every spot, some one of them had a shrine. Their stories are full of the deeds of gods – marine, terrestrial, and celestial.
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  CHAPTER VIII.

  MORALITY.



  WHEN free from the spirit of war, the Maories were hospitable, courteous, and generous; but they were naturally vindictive, cruel, and deceptive. Their moral side was a dark picture: it was relieved by only the faintest gleams of light; selfishness, in some form or other, was the base line of it. I have already said that they had no word in their language to express their gratitude. They were not incapable of this, but it was a rare virtue.

  As one pleasing instance, I may relate the conduct of a young chief who had become wearied with constant scenes of bloodshed. He hid himself in a place near to the enemy's pah, but so that he could see all that was passing. A young chief came out to reconnoitre. He sat down with his back turned towards his concealed foe, who, stealing quietly along, sprang suddenly upon him, overpowered him, pinioned his arms, and led him away prisoner. When they were out of sight of the pah, he unbound the captive chief and bid him pinion his own arms instead. He did so, and then marched back with the former captor to his own pah. There was at once a rush, and the presumed prisoner was in the jaws of death. Then the young chief commanded them to stay their hands until he had told them how he had secured his
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  captive. He related all the circumstances of the case, and asked them whether they ought to kill him. They were filled with admiration, the prisoner was unbound, peace was made between the contending tribes, and, having been feasted, the young man returned to his own place, accompanied by some of his newly gained friends.

  The Maories thought little of life. Suicide was common. They were cold-blooded in their revengeful acts, retaliating on the innocent. They would kill, roast, and devour, even little children, and "glory in their shame." Children were disobedient to parents; they were shamefully given to lying. The sick, the infirm, the aged – although their own parents – were heartlessly abandoned, and suffered to perish from sheer neglect. Their conversation was sensual, their ideas filthy, and their language obscene. Chastity was rare, if known at all. They were given to sorcery, witchcraft, murder.

  I dare not describe in detail their every-day life. Such description would shock the moral sensibilities of English readers. If any wish for a fuller insight of their moral character, I will refer them to a book called "Te Rou, or the Maori at Home," by John White, Esq.; 9 and to a volume, by Judge Manning, entitled "Old New Zealand." The apostle Paul has drawn the picture in Romans i. 28 – 32: "And even as they did not like to retain God in their knowledge, God gave them over to a reprobate mind, to do those things which are not convenient; being filled with all unrighteousness, fornication, wickedness, covetousness, maliciousness; full of envy, murder, debate, deceit, malignity; whisperers, backbiters, haters of God, despiteful, proud, boasters, inventors of evil things, disobedient to parents,
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  without understanding, covenant-breakers, without natural affection, implacable, unmerciful: who knowing the judgment of God, that they which commit such things are worthy of death, not only do the same, but have pleasure in them that do them." To this black catalogue of heathen vices, I may add, as common among the Maories, the revolting feast of the cannibal.



 9 Sampson, Low, and Son, 188, Fleet Street.
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  CHAPTER X.

  SUCCESSES.



  RIGHTLY to estimate the results of missionary effort on such a people, we must look at them as they were when this work was begun, and as they are now since Christianity has been so generally received by them; and we should weigh the evidence of its power on the hearts and lives of individuals, manifested in the outward fruits of godly lives and happy deaths, and in raising them, as a people, in their domestic, their social, and their national life. I am happy in the choice of ample proofs of such successes. I know there are some who pronounce the mission to have been a signal failure; others, while they accord praise to the men who gave their lives to this work, and admit that they have done some good, call in question, and even deny, that Christianity has taken any firm hold of the native mind.

  These are wont to speak of their religion as being only "skin-deep." Taking assertion for proof, there are many who sneeringly decry what they call "the bray of Exeter Hall." From the dictum of such censors, I appeal to those who are open to reason. A fair inquiry leads to the conclusion that missionary labour in New Zealand has been a very great success.

  In proving this, I do not confine myself to the agents of any one society that has had the honour of doing the
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  work, but speak of them as a whole, for their object was one, and their means of seeking it the same. I do not say that a nation of saints is the outcome of their zeal. When I admit that the Christianity of the many is but nominal, I recall the fact that the same must be said of Christian lands – even of England itself. In forming our judgment of this matter, we should consider what the Gospel has destroyed as well as what it has bestowed. It had much to pull down before it could begin to build up a "holy temple in the Lord." What, then, are the facts of the case?

  We have seen what the Maories were in 1815, when the first missionaries went out to them. Through many years of self-denying toil, they prayed and waited before any apparent result appeared. They endured the "scorn and contumely" of haughty, warlike, savage men, on whose caprice their lives were, day by day, dependent. A whole decade had passed before they could rejoice in a single convert. On the 14th of September, 1825, was the first Maori baptized. His name was Rangi. For more than a year he had listened with attention to the new teaching: he did his utmost to persuade his tribe to respect the Lord's day, and before his baptism he gave decided evidence of a change of heart. The name of Christian was given to him: he died, as he lived, in the faith and hope of the Gospel, the first-fruits of an abundant harvest.

  All that weary time had the patient missionaries been "going forth bearing precious seed." It was silently working in the hearts of many. The good men had gained the confidence of the natives; they were able to speak to them in their own tongue, and at last the
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  faithful sowers were "to return, bringing their sheaves with them, and rejoicing."

  Some writers tell us that as soon as the Christian religion was presented to them, the Maories embraced it with avidity. That is not true. It was by a slow, but a sure process, that the work was done. After it was apprehended by them, it had a rapid growth, and won its way over the whole land. It is not too much to say that we owe the fine colony of New Zealand to the influence of missionary agency. Captain Hobson, the first Governor, said in his address to the Legislative Council, in 1841: – 

  "Whatever difference of opinion may be entertained as to the value and extent of the labours of the missionary body, there can be no doubt that they have rendered important service to the country, or that, but for them, a British colony would not at this moment be established in New Zealand."

  In 1840, when it was planted, a new creation had taken place. The old system of heathenism, with its dark superstitions, its horrid cruelties, its barbarous customs, was on the wane.

  It was necessary to the triumphs of the Gospel, that the evil spirit be first exorcised. So far as Christianity prevailed, the spell of the tapu was broken. The chief ceased to be sacred: he could go where others went, sit where others sat, and eat and drink like other men, mingling in common life without fear of imaginary gods. The power of a tyrannous priesthood was overthrown.

  That order of men were stern opposers of the new doctrine: they said, "You tell us that your God created man; but your Bible does not say how He did it. Where did He begin? – at the head or the foot? And your Bible says that He created the heavens before the
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  earth; – then He began at the top first, and this contradicts all our experience. We see the trees grow upwards, and we see men, when they build a house, begin at the foundation: nobody begins at the roof, and builds downwards."

  But the people no longer trusted in them. Many of themselves, ere long, openly renounced their old faith and practices, and presented themselves, along with others, for Christian baptism. With the decline of the priesthood, belief in sorcery was weakened. The fear of witchcraft lingered among them: the black art holds a fatal sway over the minds of an untaught people. It is not so long ago since witches were burned in Britain: need we be surprised that the dread of them did not at once expire in New Zealand?

  Cannibalism, infanticide, polygamy, and kindred customs, were henceforth known only as exceptional cases. The sanctity of the family was secured. The Maori mother pressed her new-born infant to her bosom with a new affection, in due course brought her babe to be baptized, and at a fitting age sent it to the mission school. War was no longer waged for its own sake, or for vengeance sake. Some intertribal conflicts, it is true, did spring up after the Gospel had gone like a wave over the land; but they were divested of the nameless atrocities of former days, and were brought to an end by the mediation of the missionaries.

  In their unhappy wars with our own forces, which afterwards took place, they fought, as they believed, for national existence and territorial rights; and on their side the whole campaign was conducted with a moderation, a forbearance, and a chivalry which would do no discredit to the martial history of any European and
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  Christian states, and are a practical rebuke of the heartless cruelties perpetrated in the course of the late Russo-Turcan war.

  The expense of maintaining the missionaries would have been cheap if we regarded them only as a moral police. In 1860, J. B. Fenton, Esq., chief judge of the Land Court, said: – 

  "The time will come when these missionaries – the only efficient State police now existing in the country, will be taken away by death, or rendered unable, by advanced years and much labour, to render that assistance to the Government which has often and again been their reliance in the time of trouble; and we quietly wait that time, without any effort to supply the vacancy. When we see the great things these men achieved, and the influence they have gained, without gifts of money to covetousness, or offerings of power to ambition, we must admit that some secret existed in their system which would be a valuable knowledge for the Government when they are no more."

  That secret was the "mystery of godliness," and Judge Fenton was right. What do we now see? Since the war, and the spirit of mistrust which it has evoked, in order to keep the tribes in check, and a road open along the east coast and the interior of the northern island, a line of armed encampments is kept up, at the cost of about £100,000 per annum, to do that, with a more than doubtful moral influence, which the missionaries, by the force of their peaceful character, did with the very best results.

  In this capacity alone, the missionaries were worth far more than they cost; and yet this was but a small fraction of their value. They gave the Maories the institutions of Christianity. Not only did they reduce their rude language to writing, but they also provided them with a literature, and taught them how to use it.

  The Bible was translated into the Maori tongue, and
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  was a work of much patience. First, the New Testament was translated by Bishop Williams, and the Old Testament by Dr. Maunsell. These translations were revised by a committee comprising members of both Protestant societies. The work lasted over several years, the committee sitting five days a week during about three months in each year. Interleaved copies were sent to all the Maori-speaking missionaries, for their criticisms and emendations. In this way an excellent version was produced, and, by the liberality of the British and Foreign Bible Society in London, large editions were printed. As soon as the sacred books were published, they were eagerly sought and diligently read. Even old men and women learnt to read the word of God, who never would have known letters at all but for the desire to read the word of life. It was often surprising to find with what ease and evident pleasure large portions were quoted, and it was sometimes puzzling to answer the questions asked on Biblical subjects. Other books were likewise published at the mission presses, and the whole nation became a reading people.

  The Sabbath, with its worship, its rest, and its joys, was received by them. All days had been alike; now they "remembered the Sabbath-day to keep it holy." They prepared for it on the Saturday: they took no journey, but spent the day in public and private worship, and in reading the word of God. Their villages compared favourably with colonial towns, regarding Sabbath observance. When they saw white men shooting, pig-hunting, travelling, etc., on the Sunday, they inquired what was the religion and who was the god of those white men?
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  A trader one day engaged a party of Christian natives to carry some goods over from Auckland to the Kaipara. The Sabbath came: the trader insisted on their going on. They objected: "It is the Sabbath," they said; "we worship to-day." He insisted; they were firm. He proceeded alone; they followed on Monday morning, and delivered in safety their packages, containing his property. He refused to pay them, because they had delayed a day. They reasoned thus: "How could we travel on the Sabbath? We are Christians, and worship God." "What have I to do with your Christianity?" was his reply. "You have much to do with it," they said, "for it saves you from being plundered of all you have. But for our Christianity, we should not parley with you, but pay ourselves by taking your goods from you."

  Public worship was the rule, and few Maori villages were to be found without a church – a rude and simple building generally, but in keeping with their condition. Not only on the Sabbath-day, but on every day, the rising sun was followed by the bell for morning prayer; and in the evening, the hymn, the Scriptures, and the prayer closed the exercises of the day.

  Captain Rough, then Collector of Customs, published in 1849 an account of an extensive journey among the Maories, in which he says: – 

  "Before wrapping themselves in their blankets for sleep, the New Testament was invariably drawn from a bag which some old man or young teacher carried, a hymn was sung, the glad tidings read with reverence, and prayer offered to the Father of all with as much apparent earnestness and devotion as may be observed in any little assembly of Christian worshippers. We could not but feel touched with the simple religious observances of the seonce savage people; and though unarmed,
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  and distant from any of the usual protections of life and property, we felt ourselves as secure, and slept as soundly, as if we were in the midst of a fortified city. I cannot tell how deep their religious impressions may be, but I can declare that in a journey of several weeks over a populous part of the country, I never saw morning and evening devotion omitted – I never saw the Sabbath-day desecrated by Christian natives. I saw no quarrels, no ill-treatment of each other; nor had I the smallest article stolen from me, though many things which they desire were exposed at every halting-place."

  In his journal, Bishop Selwyn declares, – 

  "I never felt the blessing of the Lord's day as a day of rest more than in New Zealand, when, after encamping late on Saturday night with a weary party, you will find them early on the Sunday morning, seated quietly around their fires with the New Testament in their hands – old tattooed warriors side by side with young men and boys, submitting to lose their place for every mistake with the most perfect good humour."

  Colonel Mundy gives the following- description of a scene witnessed by him at Auckland on the Sunday of December 27, 1847: – 

  "I was returning with the Governor from a walk to Mount Eden, when, upon turning the angle of the Volcanoes, we came upon some hamlets belonging to people employed by Government in quarrying the stone at the foot of the hill. I do not remember ever to have seen a more interesting or impressive scene than met our view as we looked down into the little valley below us. Eighty or a hundred Maories of various ages and both sexes were standing, sitting, or reclining among the low fern in front of the village, in such groups and attitudes as accident had thrown them into. In the midst, on a slightly elevated mound, stood a native teacher, deeply tattooed in face, but dressed in decent black European clothes, who, with his Bible in his hand, was expounding to them the Gospel in their own tongue. Taking off our hats, we approached so as to become part of the congregation. No head turned towards us, no curious eyes were attracted by the arrival of the strangers (as is so often the case in more civilized congregations), though the Governor was one of them. Their calm and grave looks were fixed with attention on the preacher, who, on his part, enforced his doctrine with
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  a powerful and persuasive voice and manner, and with gestures replete with energy and animation. The sermon was apparently extempore, but there was no poverty of words, or dearth of matter. It was delivered with the utmost fluency, and occasional rapid reference to and quotation from Scripture. The wild locale of this outdoor worship, (in the lap, as it were, of a mountain torn to pieces by its own convulsions, in the midst of heaved-up lava and scoria, with fern and flax waving in the wind,) invested the scene with a peculiar solemnity, and carried one back some centuries in the history of the world."

  Such testimonies might be multiplied to any extent. Sir James Fergusson, in a recent lecture, says of them that, as far as his observation went, they turned out better Christians than a good many of our own people; and Sir George Grey publicly stated that he had visited nearly every mission station, and could speak with confidence of the great and good work which had been done. In the words of the late Dr. Thompson, "The civilizing influence and blessings which Christianity has conferred on New Zealand cannot be weighed in the scales of the market. Like musk in a room, it has communicated a portion of its fragrance to everything in the country." And he justly says of "the spiritual conquest of the New Zealanders," that "a narrative, of this sublime event it is difficult to condense."

  The Hon. W. Fox, who has been nearly forty years in the country, tells us that, "having described the character of the native race as it was at the period of Cook's arrival, and painted it in the dark colours which truth demanded, it is only fair to say that before systematic colonization commenced, it had undergone a great change. The teachings of the missionaries – if the results were somewhat superficial – had penetrated to almost every part of the country. This, and the example of civilized life exhibited in the mission homes,
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  scattered over a large area, had done much to qualify the worst features of savage life, and to soften the ferocity of the Maori character. Wars were less frequent, cannibalism nearly extinct. Intercourse with the European trader and whaler, if less elevating, had yet broken down the prejudice against the pakeha, and given the Maori a taste for European conveniences and desires, which could be best gratified by the permanent residence among them of large numbers of foreigners." It is likely that many who undervalue the results of missionary toil are misled by the choice of a fictitious standard of judgment. They compare the state of those who have just emerged from the grossest barbarism, with that of ourselves, who enjoy the cumulative advantages of centuries of Christian civilization. We should rather compare their present state with their past. "We are apt to forget," writes a competent observer, "the labouring processes by which we acquired, in early life, the routine duties of cleanliness, order, method, and punctuality; and we often expect to find ready-made, in the native people, the qualities which we ourselves have learned with difficulty, and which our own countrymen rapidly lose in the unsettled and irresponsible slovenliness of colonial life."

  To assimilate them to ourselves must be the work of time; and it may be done, for "there are methods by which every Christian and social habit may be so rooted in the moral nature of the New Zealanders as to place them on an equality with ourselves, man for man, in respect of fitness for all the usages and privileges of civilized life." Christianity brought to the Maories the blessings of peace, of industry, of commerce: it opened the way for colonization, for British law, and for the
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  extension of trade. I have seen at one time, in the Auckland harbour, even a fleet of small vessels, all of them owned, manned, and freighted by the Maories. I have known them to export fifty thousand bushels of wheat, from one river, in a season, – all of it the produce of their own labour; and I could name those who have built up fortunes by legitimate trading with the native tribes. When Sir George Grey was in England, in 1854, he gave a speech on behalf of the Society for the Propagation of the Gospel, at the Mansion House, in which he said: "I feel confident that, regarded as a mere money investment, the very best investment this country can make is to send out in advance – and far in advance of either colonists or merchants – missionaries who may prepare the way for those who are to follow them." It is very true that commerce follows in the wake of missionary agency; and on this, the lowest of all grounds, it is worthy of support.

  It may be asked – admitting the moral influence of the Gospel on the outward life and social habits of the people, have you any evidence to show that it laid hold of the heart? – in other words, do you know of any cases of personal conversion? I reply to this question with equal confidence and thankfulness, that there are so many, that a whole volume might be filled with a detailed account of them. Multitudes, it is true, had the form without the power of godliness, as in all other Christian countries; but there was an inner circle who could testify that "the kingdom of God is not in word, but in power." The Master said, "By their fruits ye shall know them." If a public profession of faith in Christ, sustained by a consistent life, tenderness of conscience, and zeal to do good to others, – if the casting
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  off of old habits of sin, the spirit of self-sacrifice, and steadfast reliance on the atonement in the hour of death, – if these be the fruits of conversion, as summed up in the trinity of graces, "faith, hope, love," then I rejoice to say that the Maori Church has been enriched with many such "living epistles."

  I have in my drawer a number of letters written by converted natives, and I have heard from their own lips, in meetings for Christian fellowship and prayer, as well as in private converse, of the saving work of God's grace in their hearts.

  The principle of true religion is vital and active: those that have it will publish it abroad; and the Maori disciples did so. In the words of an outside observer, "The zeal of the early converts materially assisted in spreading the Gospel, as many of them were slaves, who were allowed to return home to their heathen kindred." In doing this, some did not "count life dear unto themselves." I have already spoken of the two young men who were killed, in 1837, on the Hokianga. Ten years afterwards, Manihera and Kereopa were martyrs at Taupo. The former was a Ngati-ruanui chief, and head teacher of his tribe, at Whareroa, not far from Wanganui. He was always conspicuous For piety, and attention to his duties; and instead of his first love growing cold, it appeared to increase with time. His love to Christ beamed from his face.

  At a largely attended and deeply affecting prayer-meeting at Wanganui, the duty of aiding those still sitting in darkness was considered. Manihera declared his willingness to take the Gospel to his old enemies at Taupo. Kereopa said the apostles went in pairs, and he desired to go with his friend. On this, they were
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  both solemnly commended to the care of God. Those present made a contribution, in order to provide the two missionaries with all they wanted for their journey. The Taupo natives had an old grudge against Manihera's tribe. Some years before, a fighting party of theirs had been defeated by the latter, and the prisoners who were taken were killed in cold blood. They therefore had resolved to murder the first they could meet from that tribe, as a payment for the treachery.

  The mission was one of great danger to their lives, and they were repeatedly warned. With more zeal than prudence, they persevered. Arriving at Tokanui, the place of their destination, after many days, a small party concealed in a thicket fired upon them; Manihera was only wounded, but his companion was shot dead. A very old chief rushed out of the hiding-place, and, with his hatchet, chopped at poor Manihera, but the blows were too feeble to kill him. At last he fell, and lingered from that morning until sunset. He was, all this time, praying for his murderers, that their eyes might be opened, and telling those around him that all was light within. He gave his Testament to a young man near him, with the wish that it might impart the same comfort to him that he had received from it, and expired.

  From a long list of cases I select the following. On March 5, 1846, a missionary visited an old man nearly blind, but a warm-hearted Christian. He asked him what he thought was the greatest word in the Bible. After a short pause, he answered, "The love of God as manifested in the death of Christ." Going to another hut, he found a Christian Maori, called Reihana, very ill. He made a great effort to speak, and said, "My heart is steadfast, fixed upon Jesus." These were his last words.

 Page 337
  Here is the story of a little boy, of thirteen years, who had a deep abscess in his side and back. He was brought to the mission station in a canoe. The child was mild and patient, and knew the plan of salvation. He had persuaded his aged and feeble mother to profess Christ. He repeated a prayer of his own composition, very simple and spiritual, with much earnestness and devotion: it had been his wont to use this with his other; and when he was too weak, the poor woman repeated it for him. After having been six weeks in the station, he was baptized, taking the name of Josiah. Soon after this he was sinking; and his friends, that he might die on their own land, wished to take him home. When they had pulled about four miles, one of them asked, "When do you think you will go?" – i.e., die. His simple answer was, "Let me go to my Saviour;" and at once died.

  In 1848, a missionary visited a sick man who had been an upright Christian for many years: he was in the last stage of consumption. Grasping firmly the missionary's hand, he held it fast for ten minutes or more, telling his experience, and giving an extra squeeze whenever he spoke of the love of Christ to his soul. His voice was feeble, but looking at his wasted limbs he said, "Though my outward man perish, my inward man is renewed day by day. The riches of the love of Christ are great, great, great!" When asked whether he could atone for his sins, or do anything to recommend himself to the favour of God, he replied, "No; Christ has atoned for my sins; He has done all for me; He will not leave me; He will finish His work, and take me to Himself." Another missionary writes thus, in 1851: – 
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  "Several Christian natives have died happily in the Lord. I have great pleasure in reporting the case of Arihia, the mother of a young man named Paul, who died a happy believer in the Lord. Some few years since this woman was one of the congregation at Okahu, at the foot of the beautiful range at the back of our settlement. She possessed a simple, lively, and strong faith in the Redeemer. She often said that she had been a wicked woman in her day, before the Gospel came; and she considered it to be God's work of mercy to spare her to hear the words of life. I had known her for many years, and whether in health or sickness I held it a privilege to talk with her. Her memory was well stored with Gospel truths. The last time I saw her, she repeated the first two verses of the 23rd Psalm. Soon after she died, while talking with her children about the mercy of God."

  An old man, called Nathaniel, lived two miles from the station: although lame, nothing but very bad weather, or illness, could keep him from church. For ten years he served God. During five weeks before he died, he suffered much: it was his delight to have the word of God read to him, and to be prayed with. A few days previous to his death, he said, "Satan is buzzing about me." When asked what Satan wanted, he answered, "To trouble and darken me." He was again asked what he must do; to which he replied, "I must resist the devil, and he will flee from me." He did so, and died. This man, before he became a Christian, was a murderer of the worst sort.

  It would be easy to add largely to the number of such testimonies; but space forbids; and enough, I hope, has been stated, to show that the missionaries in New Zealand have not "laboured in vain," but that, through their instrumentality, the ancient heathenism has been deposed; a progressive civilization introduced; and among the swarthy sons and daughters of that distant land, many "have washed their robes and made them white in the blood of the Lamb."
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  CHAPTER XIII.

  CONSTITUTION.



  WHILE it was a Crown colony, New Zealand was under personal government. The Governor was aided by a Legislative Council, who were his nominees. In 1846, a charter was issued which was to come in force in 1848, for the government of New Zealand. This charter was accompanied with a despatch from Lord Grey, which laid down the principle that the Government could not recognize any property by the natives in land which they did not occupy, thus reversing the terms of the Treaty of Waitangi. Sir G. Grey strongly protested against the introduction of this constitution, and he was supported by all the leading men in the colony. Influential native chiefs also protested. Consequently, the charter was withdrawn.

  In 1852, a representative constitution was granted, much to the satisfaction of the colonists. The country was divided into six provinces, – Auckland, New Plymouth, Wellington, Nelson, Canterbury, and Otago. In after-days, new provinces were carved out of some of these, viz., Napier, Marlborough, Southland, and Westland. Each province was to be governed by a Superintendent and a Provincial Council. The Superintendents were to be elected by the people, and the Governor was empowered to remove a Superintendent, on the petition
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  of a majority of the Council. In the new provinces, afterwards created, the Superintendent was elected by the Council. The Superintendents had power to convene and prorogue the Council. Every Provincial Council was elected for four years, and was to meet at least once a year. Possessors of a freehold valued at fifty pounds, or leasehold valued at ten pounds per annum, gave a qualification to an elector. The proceedings of the Council were to be conducted after the usual style of Parliamentary usage. Hence the Superintendent had his Cabinet, who possessed the confidence of the Council. Every bill that passed the Council required the assent of the Governor, before it could become law. The Provincial Governments had large legislative powers. Custom duties, the upper courts of justice, post-office matters, bankruptcy and insolvency, lighthouses, shipping dues, marriage ordinances, Crown lands, native lands, native matters, criminal laws, and laws relating to the descent and inheritance of property, or affecting wills, – these were excluded from provincial control. All other matters might be fully dealt with by its authority. The administration of the wastelands of the Crown was afterwards transferred to the provinces.

  Provision was made for a General Assembly, to consist of the Governor, a Legislative Council, and House of Representatives. The Governor is appointed by the Crown, but his salary is paid by the colony. The Legislative Council is nominated for life, by the Governor. The House of Representatives is elected by the people, the qualification being the same as in the case of the Provincial Councils.

  There was a clause in the constitution allowing the
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  recognition of native laws and customs, provided they did not violate the common instincts of humanity.

  Sir George Grey brought the Provincial Councils into being before he left the colony, but the election of the General Assembly did not take place until after his departure.

  The constitution was cumbrous, including, as it did, so many governments. But, while the settlements were so distinct from each other, and the means of intercommunication so scanty, it was a good arrangement. It not only gave a field for political education, but it was a shield to the people against the evils of centralism, while no public opinion could exert an influence. Under provincial rule, the local resources were developed, and1 the country, as a whole, grew into importance. But in course of time, these Councils became obstructive to general legislation. Steam and electricity had brought the several centres nearer to each other. In the eyes of thoughtful men, who had mo vested interest to consider, the time came for the abolition of the provinces, and the remodelling of the constitution. This was carried into effect, mainly by the influence of Sir Julius Vogel, in 1876; and the colony is now mapped out into counties, with boards clothed with local and limited powers. These differ, not materially, from the road boards, previously existing, only that twenty per cent, of the land revenue is appropriated to their use. In all the towns there are municipal bodies, with ample power for sanitary and other measures. There are also boards of health, with authority to deal promptly for the prevention or suppression of infectious diseases.

  The Upper House, or Legislative Council, has fifty members, and the House of Representatives seventy-
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  six, elected for five years. Two Maori chiefs are in the former, and four in the latter. They acquit themselves well; but as they have a very imperfect knowledge of English, they require the aid of interpreters. The Governor is appointed for six years. His salary is £5500 per annum. The members of the Parliament receive an honorarium for attendance at each session. It was raised last year from £150 to £200. The danger lies in excessive legislation. Already the New Zealand statutes are voluminous, and a mine of wealth for the lawyers. The cost of governing a colony so young, is enormous.

  The Governor represents the Crown, and his Ministers are responsible to the Parliament, and must have their confidence. Except in matters purely imperial, the Governor acts on the advice of his responsible Ministry. He can dismiss them, and appoint others; but the ultimate control is in the hands of the people, for they command the public purse. The acts of the Colonial Parliament are subject to the veto of the Queen, but that right is very rarely exercised.

  No one will suppose that the Legislature of a new country can compare with that of the United Kingdom. But, by the side of other Colonial Parliaments, that of New Zealand suffers no disadvantage. Enthusiastic loyalty to the Queen is joined to a democratic constitution. In the earlier Parliaments were many men of mark. With the enlargement of the house, its personnel has not improved. "The three Fs," as they were called, viz., the late Dr. Featherston, the Hon. W. Fox, and Sir W. Fitzherbert, were for many years a great power: to their names another F might be added, that of Edward Fitzgerald, Esq., – men who would take rank
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  with able statesmen anywhere. A bright galaxy of names figures in review. Wakefield, Clifford, Weld, Stafford, Sewell, Domet, Munro, Richmond, Ward, Hall, Russell, Waterhouse, Williamson, Bell, Gisborne, Gillies, M'Lean, Pollen, and others, stand out in honourable distinction. Death, removal, or retirement, has thinned the list of men of great ability.

  In later days, no one has done more service for New Zealand than the late Premier, Sir Julius Vogel, now the Agent-General in London. From the day when he came into power, the colony has made rapid and solid progress. He struck out a bold policy: political opponents may not say so, but impartial observers will admit that it has proved successful. Young New Zealand is catching the mantle of its predecessors. Native-born talent comes now to the front. One of these, the Hon. J. Sheehan, is a member of the present Cabinet, and distinguishes himself as the native Minister. He is earning laurels for himself in the annals of our colonial history. Sir George Grey, who was twice Governor, is the Premier at the present hour. While many think his position infra dig., he himself says: "I had rather be Premier than Governor." For vigour and activity, no one has exceeded him. In the north, he is very popular. If he succeed in setting permanently at rest the Native question, he will deserve the thanks of the whole community.
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  CHAPTER VII.

  SIR GEORGE GREY.



  SO far, the war had settled nothing. About two hundred of our soldiers had been killed; New Plymouth was all but destroyed; Kingism was rife, and ready to appeal to arms. There was peace, but it was a hollow peace: the fire only smouldered; it was not put out. In the event of war in Waikato, the settlers, warned by the experience of Taranaki, trembled for their unprotected homes. When Sir G. Grey arrived, in September, 1861, there was a breathing time; hope was revived; the hatchet might be buried. The new Governor came with no common prestige: his mission was not war, but peace: his advent was hailed as the morning light; and if any man could have restored the confidence of the disaffected tribes, it was he. But it was too late. Had the measures he now initiated been taken in time, there would have been no war. Years of woeful neglect were working out their results. It was easy to evoke the evil spirit; not so to allay it.

  The attitude of the Taranaki natives was hostile, while the powerful Waikatos had thrown off their allegiance, and chosen a "king" of their own. To conciliate them was important, – not merely on account of their number, their intelligence, their influence, but because of their proximity to Auckland. With all their personal respect
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  for the Governor, they were sharp enough to detect his diplomatic genius, and listened to his overtures, not without mistrust. Comparing him with his predecessor, they were wont to say that the latter was like the hawk which hovered overhead, and, though a bird of prey, could be always seen; while the plans of his successor were not so evident; and he was like a rat which worked underground, so that it could not be told where it went in, or where it would come out. This feeling was strengthened by an unfortunate expression about Kingism, when he told them that he would not fight against it, but would dig around its roots until it fell.

  Sir George soon found that he had taken upon himself a huge task. Governor Browne had threatened Waikato with war, if they did not give up their king. They firmly but peacefully refused. The new Governor said he would not make war: still they held fast to their king. He was in a dilemma.

  A new policy was framed. Civil institutions were to extinguish the war spirit. The whole Maori territory was divided into twenty districts: an English Commissioner was to preside over each one. There was a subdivision into hundreds, and two native magistrates, a warder, and five constables, were to be appointed for each hundred. The magistrates were to receive from the Government salaries ranging from £30 to £50, the warder £30, and the constables £10, together with a suit of uniform every year. The magistrates were to form the district Runanga, or council, over which the Commissioner would preside. The Assembly had invested the Governor and his executive with power to make by-laws for these native districts.
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  Sir George Grey showed his wonted energy in seeking to make the new regime successful. By the natives who were friendly, it was accepted with acclamation; but it failed after all. The first tribe to which it was offered was the Ngapuhi, at the Bay of Islands. They received the Governor with joy, and were charmed with his policy. On one occasion, the welcome, characteristic of true Maori style, might have tried the nerves of a less experienced man. "A crazy old chief made a violent and hostile oration, dancing with excitement, and declaring that he would separate from the Governor, and fight him that very day. He ended his speech by jumping upon the verandah where the Governor was seated, and offering to stab him with a long steel-pointed rod, which he had brandished while speaking. He then abruptly burst out laughing, shook hands, and said that he was only joking, and was really very glad to see his old friend Grey."

  The Waikatos were cautious: they were willing to consider the proposal, but their king they would not forsake. It was agreed to hold a great meeting at Taupiri. This took place on the 12th December, 1861, and lasted several days. But before the meeting, the natives discussed the matter among themselves. Tamihana Tarapipi was the prime mover in those meetings: he was a remarkable man; and if his great influence had been secured on the Government side, he would have been to it a tower of strength. This might have been. He has been variously described as a patriot and a traitor, as a peacemaker and a disturber, as a man of honour and one not to be trusted. But those who knew him best, admired him most.
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  Could he have spoken for himself, in our public journals, justice would have been done to his superior character; but it was the misfortune of such men to be reviled, without any medium of defending their reputation. I have before me now a long letter from Aterea Puna, written to Mr. Fitzgerald, in November, 1864, in which he takes such a sound review of those acts of the Government that ended in strife and bloodshed, as must fill every right-minded man with a sense of shame.

  As an instance of the suspicion with which the Governor's plans were regarded, Te Oriori said: "The usual way of catching owls was for one man to shake some object before the bird, to attract attention, while his mate slipt a noose over its head from behind. So Sir G. Grey had sent his mate to dazzle them with laws and institutions, while he was watching his chance of entangling them in the meshes of the Queen's sovereignty." They were, however, generally agreed that, if some such plan had been carried out five or six years before, they should not have thought of a Maori king. They had sought in vain help from the Government; and had, therefore, tried to set up a government of their own. "If a weka (landrail) escape from the snare, you never catch that same bird again." So they reasoned. Their conclusion was that if their king and their flag were permitted to stand, they would try to work with His Excellency for the common good.

  At the Taupiri meeting, Sir G. Grey made a long speech. Tipene was chosen as the spokesman on the Maori side. After long discussion, they could obtain no pledge that their king would be recognized. They
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  believed that the Governor would try to depose him; and this was confirmed by his proceeding to employ the troops to make a road through the Hunua forest.

  At this time native legislation was remitted to a responsible Minister. The Hon. W. Fox, an old colonist, and an able as well as upright man, accepted this office, and had several interviews with the alien chiefs. At the Maori court, he was received with marked honour and respect, but was not permitted to see the king. A guard of honour turned out to receive him. Forty young Maories, dressed in white breeches and blue coats, with stiff military stocks of cardboard, lined the road on either side, and presented arms as Mr. Fox rode between. His horse was taken from him by a Maori lad; he was ushered into the best house in the village, and asked by a handsome young woman, in good English, whether he chose roast fowl or sucking-pig for supper.

  For eighteen months the Governor and his responsible advisers were most untiring in their endeavours, but failed to persuade any, but the "friendlies," to adopt the "new institutions." General Cameron had a large force at his command. To utilize them, as well as to be prepared for any ulterior measures, they were employed in forming a road through the wood, leading to the Waikato. The natives took this as a sign of warlike intention; and they said that if the troops crossed the Maungatawiri, a creek which marked the boundary dividing the Crown land from their own, they should regard it as a declaration of war, and act accordingly. It was a necessary work, but it made a peaceful solution all but impossible. Nothing could persuade the natives but that, while the words of the
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  Governor were "smoother than butter, war was in his heart."

  The "Waitara" question was still unsettled. A fine block of land on the south side of New Plymouth, called Tatara-maika, was in the hands of the Maories. This block was purchased many years before by the Government, and the title was undisputed. The natives, after driving off the settlers, held possession of it. The Governor made known his intention of retaking it, and with this view he repaired to Taranaki in April, 1863, accompanied by General Cameron. He had found, on inquiry, that Te Teira's title to the Waitara was not sound, and he resolved to give it up. By a fatal blunder, he sent troops to occupy Tataramaika, without a word of his purpose as to Waitara. Had he announced that he would deliver up Waitara, and resume Tataramaiki, the natives would have raised no objection: as it was, they prepared to retaliate. On May 4th, an ambuscade cut off two officers and eight troopers, who were in charge of stores. Then the Governor was betrayed into another, and even greater, blunder – he at once made known his decision to restore Waitara. This, coming on the heels of the assault, was taken as a proof of conscious weakness, and the result of fear. It was a serious error, giving boldness to the disaffected, and apprehension to the loyal natives. The war was renewed.

  To strengthen the frontier between the King party and Auckland, and for the purpose of asserting the Queen's authority, a court-house and police barracks were to be built on land belonging to a loyal chief in Lower Waikato. The Kingites declared it should not
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  be done. When all the materials were on the ground, they came in force, and, overpowering the friendly natives, threw all into the river. At the same time, they forcibly expelled from their territory, the English magistrate, Mr. Gorst. All this happened while the Governor was at Taranaki; and it hastened his return.

  Satisfied that the Waikato tribes had instigated the Taranaki people to resistance; that their overt acts were evidence of a determination to fight; and that a plan of attack upon Auckland was already formed; he recalled General Cameron, with all the soldiers he could spare from Taranaki. And now began the Waikato campaign. The country was much better adapted for military operations than Taranaki. The Maungatawiri creek, the Rubicon of the Maories, was crossed: a series of engagements followed. The natives fought bravely, suffered heavy losses, and were at last defeated; but they kept their king and their flag, and keep them still. About a hundred and sixty thousand acres of land were confiscated, and, to a large extent, allocated to military settlers. No formal peace was made or asked for. While active fighting lapsed in the Waikato, it was going on at Taranaki, Wanganui, and on the south-east coast. Raids, panics, murders, were of common occurrence. Disputes arose between the Governor and his Ministers, and also between him and the General. This was a hindrance to vigorous action: but the heart of the rebellion was broken; and before Sir G. Grey left the colony, every soldier had been recalled, .and their place, supplied by a body of armed constabulary.
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  CHAPTER XI. 

  THE MAORI WAR.



  THIS subject is wide enough for a volume. I can venture only on a mere outline. Political agitations, and the general mistrust that was gendered, combined with a large supply of warlike stores, prepared the way for a conflict. The far-seeing natives reckoned on it: the bulk of them did not wish it, but others gloated on the prospect. On the Maori side preparation was made, but the English did not "count the cost." There was a foolish idea abroad that nothing was wanting but a military demonstration and a blow. Those who knew the natives could say that war and ruin were convertible terms; but they were denounced as "philo-Maories." The event showed who were right. Ten years of chronic warfare, an expenditure of millions of money, the devastation of happy homes, and the loss of hundreds of precious lives, resulted in the confiscation of some tracts of country, a legacy of bitter feeling, and the sullen alienation of powerful tribes, – defeated, but not subdued.

  I have been in the military burial-grounds at Rangiriri, Awamutu, and Tauranga; I have gone from grave to grave; I have read the epitaphs on the headboards – touching memorials of men killed in action in the flower of their days; and then I sadly thought of
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  the pang which had pierced many a British mother's heart, as she wept for her soldier-son, sleeping beneath the sod on that far-off land. It would have given some relief could I have persuaded myself that the war was unavoidable, or the casus belli a righteous one.

  With the moral causes of that unhappy war I dealt in a lecture given at Auckland in 1866. 16 Governor Browne was placed in a trying position. Great excuse may be claimed for him, because of his inexperience of native character and customs. Whatever maybe thought of his policy, his motives were right. Cramped by the limited extent of their province, with an extreme area of unused country outside them, the Taranaki settlers very naturally wished to extend their borders by fair purchase from the native owners. The Waitara, about ten miles from the town, was, in many respects, desirable. A chief called Teira (Taylor) offered to sell some of that block. The head chief, Wiremu Kingi (William King), protested. The purchase was made, and possession taken under armed protection. This was the beginning of the disastrous Taranaki war, as already very briefly related. Wiremu Kingi then joined the Kingites, and they became a party in the strife. Many bloody battles were fought, and there was much loss of life on both sides. The unfortunate settlers now felt the dire calamities of war. The enemy drove in the farmers, fired their homesteads, and murdered every straggler that came into their hands. Unhappily, they found a plea for their conduct in the example of our own forces. After the battle of Waireka, they burnt the houses, the mills, and the goods of the natives, – all that they could not carry away. They were not slow to seek reprisals. The town
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  was beleaguered on every side. Women, children, and aged people, were ordered to go to Nelson: many of the women bravely refused to leave their husbands; and, revolver in hand, dared the law officers to compel them. Such heroic spirits commanded respect.

  For eighteen months Sir G. Grey had tried in vain to restore peace by civil institutions. With the purpose of ending the dispute at Taranaki by the cession of Waitara, he went thither in April, 1863. By a fatal mistake, hostilities were renewed. Not long after, leaving force enough for the protection of the town, the troops were removed to Auckland, to enter upon the Waikato campaign. A number of Waikato natives were living peacefully on their own land, at Mangarei, near Auckland. The Governor believed that they were implicated in the design for attacking the city: he required them to take the oath of allegiance, or remove to the interior. A day was fixed, after which, failing of their submission, they were to be dealt with as enemies.

  Whether there was solid ground for the suspicion is by no means clear. George Graham, Esq., formerly of the Royal Engineers, was settled among them on his own farm. He is now living at Gypsy Hill, near London. In his opinion, they were treated with both impolicy and injustice: he gives a decided testimony to their general good conduct. If, however, there was just reason for the mistrust, the mode adopted was surely wrong. It was calculated to exasperate, even friendly natives, into foes: it had that effect upon them. On a Sunday morning, a mob of Europeans repaired to their settlement with carts, and took away all they could lay hands upon, rifling their houses, and destroying their crops. From their concealment in the bush, the owners
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  beheld the reckless spoliation of their homes Is it surprising that, with such a lesson, they should, when they could, do the same thing? By an oversight, due perhaps to alarm, they were allowed to take their arms with them; and, falling back into the forest, they took the lives of several settlers.

  On the occasion of a public holiday the town was illuminated: seen from the distance, it looked like so many bonfires. By the natives who saw it, this was construed into a war token. On July 12th, General Cameron crossed the boundary creek. A fight took place in the open, on the Koheroa range: several engagements followed. The Maori warriors, against great odds, defended their positions with admitted valour, obstinacy, and strategy. They had thrown up strong earthworks, and dug rows of rifle-pits. On the river, the General had two bullet-proof steamboats. After severe fighting, the natives were compelled to fall back upon Rangiriri. The successes of our troops would have been more complete, but for the slow, methodical routine of our military tactics. The battle of Koheroa was fought on the 17th. Had the victory been promptly followed up, the natives would have been disheartened; as it was, time was allowed them to rally: no forward movement was made for fifteen weeks.

  The Waikato plain resembles an equilateral triangle, the sides being from forty to fifty miles long. It lies between two rivers, the Horotiu and the Waipa. It is open and level, – good ground for military operations. From the boundary creek to the plain, the Waikato river flows for about thirty miles. The forts of Mere-mere and Rangiriri were on the left bank of this river. The former of these, after a stout resistance, was evacuated
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  as soon as our troops were ready to assault. The attacking force numbered thirteen hundred, including two hundred of the naval brigade. The Maories opposed to them were from four to five hundred. Several attempts were made to storm the Rangiriri, from which the besiegers were mowed down by a heavy fire. At last, getting to the rear of the fort, it was seen that the occupants were escaping by a lake and a swamp. This was at dusk. Further exit was prevented. At daylight there remained a hundred and eighty-three men and two women, all of whom surrendered themselves as prisoners of war, and were marched to Auckland.

  Ngaruawahia was taken without opposition. Peace could then have been made, – the natives expected it. Disappointed, they resolved to fight to the bitter end. Fierce battles were fought at Te Awamutu, Rangiaohia, and Orakau The last of these was a strong stockade. Surrounded by two thousand troops, a sap was begun, the guns were brought into play, and hand-grenades were thrown in. The three hundred natives were now at the mercy of the assailants. There were women and children among them. For three days they had been without water, and had only a few potatoes among them. An interpreter was sent to tell them their lives would be spared, if they would surrender. They answered, "We will fight for ever, and ever, and ever." It was urged upon them to send out the women and children. Again they replied, "The women will fight as well as we." Does history record anything more heroic? The firing was renewed.

  It was now all but a hand-to-hand contest – there was only a parapet between them. A private threw his cap over a breached place, and rushed after it; about twenty
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  more – colonial troops, led by Captain Hertford – followed. The Maories dealt a withering volley, and ran for the inner works. Ten of the twenty men were down. On the opposite side of the pah, some men of the 65th and the militia, made a similar attempt. It was four o'clock p.m.: the whole Maori force was escaping. A double line of the 40th, under Colonel Leslie, invested that side. The first line was stationed under a slight bank, which had sheltered it from the fire of the pah. Before they knew that the Maories were out, they had jumped over their heads, and, passing on, walked through the second line. They formed in a solid column, – the women, the children, and the great chiefs in the centre; and they marched out as cool and steady as if they had been going to church: so says a spectator. When our troops had recovered from their surprise, they were got together, and, with loud yells, started in pursuit, firing at the fugitives as they, with quickened pace, made for a swamp and scrub. They would all have escaped but for a corps of colonial cavalry, which got ahead of them, and shot them down as they were getting out of the swamp. About two hundred of them were killed, while the casualties on our side were sixteen killed and fifty-two wounded. Thus ended the Waikato campaign.

  The war was now carried to Tauranga, divided from Waikato by a range of hills. The Maories had strongly fortified themselves in the Gate Pah. It was on a narrow neck of land, with a swamp on either side. On a gentle rise a redoubt was constructed. It was oblong, about seventy yards wide by thirty deep. It was well palisaded and defended by lines of rifle-pits. These were in zigzag tiers, thatched with fern, and the eaves of the roofs so raised, that the garrison could fire out on their

 Page 422
  besiegers. Some of the roofs were covered with earth. There were not more than three hundred natives in these works. Our forces were five times that number, with nine or ten Armstrong guns. The Maories had no artillery, and were without water in the pah. It was completely surrounded after dark, on the 27th. Early in the morning the besieged opened fire, and the four batteries responded. One who was present said that the fire of shot and shell that was poured into the redoubt, was enough to have smothered Sebastopol. The natives endured this cannonading with stolid indifference. "Imagine," says the Hon. W. Fox, "the position of Maories lying still in their grass-roofed and wattled burrows, excavated in the banks of their rifle-pits, listening, hour after hour, to the roar of the big guns, and the hurtling sounds of the projectiles, feeling the terrible concussions of the shells as they struck close by, or just over them, or scattered in fragments, and carrying death among them, with the certain conviction that, before night, they would be assailed by the bayonets of an overwhelming force of trained soldiers. It must have required something more than a dogged disregard of death in untutored men, to enable them patiently to await their apparently inevitable end amidst such a terrible scene."

  By four p.m., a breach was made, and an assault ordered; and seamen, marines, and soldiers entered the pah. The natives could not escape. The pah was all but taken, when a sudden panic seized the troops, who rushed pell-mell out of the breach, in headlong flight, crying out, "There's thousands of them! – there's thousands of them!" The officers did their best to rally the terrified men, but it was too late. The natives took advantage of the causeless alarm, concentrated their fire on the
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  flying column, and committed fearful execution. We lost several valuable officers in this untoward affair. The General did not renew the assault, but directed a line of entrenchments to be thrown up within a hundred yards of the work, intending to resume operations next day. But the pah was abandoned by the Maories during the night. Their loss was between thirty and forty men, and on our side, the loss was twenty-seven killed and sixty-six wounded.

  Three miles distant, another Maori entrenchment was in course of construction. That was Te Ranga. An attack was made by Lieutenant-Colonel Greer, with complete success. The engagement was over in a few moments – the enemy leaving a hundred and nine dead bodies on the spot, while on the British side only eight were killed. While these events were taking place at Tauranga, our native allies, the Arawa, under Captain Mair, were doing good service against the Taupo tribes, thereby preventing them from joining the Waikato insurgents. Skirmishes, between our troops and the Maories, were also frequent at Taranaki, but nothing on an extended scale was attempted there.

  But no sooner was the Tauranga campaign ended, than news arrived that Wanganui was in danger. A reinforcement of three hundred men was sent down. Ere they arrived, our Maori allies had done the work. In 1868, fighting was resumed in that district, and Titokowaru, with his warriors, swept the country to within a few miles of the town, which was threatened with an assault. There he was repulsed, and driven back by a body of volunteer cavalry. During this period heavy losses were inflicted on the Maories by our forces, European and native.
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  Disputes arose between the Governor and the General which stood in the way of more signal success. Colonel M'Donnell, at the head of native allies whom he commanded, as well as some volunteers, distinguished himself both here and on the south-eastern coast. He was trained to bush-work on the Hokianga, and was a dashing officer. Through the impatience of Ministers to have something done quickly, he led his men, against his own judgment, to the fatal attack on the Ngutu-o-te-manu (bird's beak) forest. Here the gallant Von Tempskey lost his life. The natives fired from the tops of the trees. With much difficulty, and not without serious loss, the Colonel effected a retreat from that perilous position. Gradually the war died out. It had dragged along its slow length for ten weary years, evoking heroic exploits. It was marked by woeful blunders, and was the cause of a frightful cost of blood and treasure.



 16 See Appendix C.
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  APPENDIX A.

  NEW ZEALAND, THE FUTURE ENGLAND OF THE SOUTHERN HEMISPHERE; or, The Natural Advantages of New Zealand compared with those of the Australian Colonies. A Lecture delivered by the Rev. J. BULLER, at Wellington, New Zealand, April 14, 1857.

  (Reprinted from the Wellington Independent.)

  On Tuesday evening last, according to advertisement, the Rev. J. Buller delivered a lecture on the above subject in the hall of the Athenaeum, which was densely crowded on the occasion, – the subject being attractive, and the evening beautifully fine. Throughout its entire delivery, the lecture was received with marked attention and interest, the lecturer being frequently interrupted by the cheers of his audience.

  In his introductory remarks, the reverend gentleman begged to explain the reasons by which he had ventured, with much diffidence, to appear in his present position. By virtue of the official relation he happens to sustain to the Wesleyan churches of Australasia, it became his duty, in the month of January last, to be present in the Annual Assembly or Conference of Wesleyan Ministers in Adelaide. In pursuance of this object, he embarked on board the schooner Cheetah, December 19, 1856. On the preceding Sabbath evening, he took an affectionate leave of his congregation in Manners Street Wesleyan church, and, in anticipation of his return, promised to lay before them the results
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  of his observations and inquiries during his absence. By the good providence of God he returned to his charge at Wellington, on March 19, after an interval of exactly three months; and, in order to redeem the promise he had made, an evening was appointed for that purpose. A considerable number of persons assembled, and appeared highly interested in a somewhat lengthy recital of various matters of detail, as well as of general information. Although the object of that evening's meeting was to communicate intelligence of a connexional or Wesleyan character, he did not confine his attention to subjects of that kind, but indulged in a more discursive range. There was a gentleman present, an honourable member of the Provincial Council, and not a member of the Wesleyan congregation, who, at the close of the service, suggested and urged that he (Mr. Buller) would elaborate his observations of the more general character with a view to a repetition of the same in the Mechanics' Institute. He hesitated, fearing he would be unable to invest it with that interest which would receive the approbation of a public audience, beyond the pale of his own congregation. But receiving another application, and being rather pliable in disposition, he was induced to yield to the persuasion of his friends, and therefore his appearance on that platform to-night.

  He was, however, unprepared for so large an attendance, and must beg to disarm them of any high expectations, if such had been excited. It would be unreasonable to suppose that what had proved most interesting to his own congregation, would be equally so here; – nor was it his design to bring forward that which was purely religious or denominational on the present occasion. His object would be to refer to matters of general interest; but feeling as he did the importance of the subject, he was conscious that from the press of other duties he had been unable to bestow the preparation which he would like to have done – which he ought to have done – -in order to render anything like justice to his theme. He must therefore, under these circumstances, throw himself on the indulgence of his hearers while unavoidably desultory in his remarks. He further observed that it would be preposterous in him to pretend to anything like an enlarged or minute acquaintance with the neighbouring colonies by a mere flying visit. He would not incur the merited
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  condemnation of those authors who have undertaken to write books on those countries only which they have seen. But as in reaching Adelaide, he had been under the necessity of visiting Sydney and Melbourne on the way, and although the field of his personal observation had been very limited, yet having had opportunities of intercourse with his brethren in the ministry, (who occupy important stations, and have had a long acquaintance with those colonies,) as well as with other gentlemen, some of whom occupy influential positions in the commercial, literary, and political, as well as in the religious world, he had been enabled to possess himself of a considerable amount of reliable information. To himself the occasion had been one of much social and intellectual, as well as of religious, enjoyment. After having lived in comparative obscurity for more than twenty years – for until the last two or three years he had lived entirely in the bush as a missionary among the natives – many scenes and associations, in the more advanced state of society in the older colonies, presented themselves with all the freshness of novelty, and in some instances powerfully revived almost forgotten features of our father-land. He was not precisely in the condition of that intelligent and Christian Fijian who arrived in Sydney, while he (Mr. Buller) was there, with the Rev. S. Waterhouse in H.M.S. Herald. Struck with amazement at the new and wonderful sights which revealed themselves, he took his stand in the verandah of one of the minister's houses, before which a constant stream of vehicles was passing, and after a long interval of silent astonishment, he exclaimed, "Well, well! these papalangi" (meaning the white people) "are a marvellous race – everybody is busy, and yet no one does anything; – the horses do all the work."

  During a long residence in this country, dating itself far anterior to its colonization, his missionary duties had required him to travel over much of it. In the course of those solitary journeys, his mind had often mused on its probable future – he would frequently trace a parallel between the present condition of these islands and the early history or normal condition of Great Britain. As time rolled on, he thought the course of events was flowing in that direction. He had long, by local experience, been acquainted with New Zealand; now by visiting
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  the adjacent colonies he was led to institute the comparison in another aspect; he thought he could trace another step in the analogy – that what England is in relation to the continent of Europe, that New Zealand will certainly become in reference to the continent of Australia. During his brief sojourn in those colonies, he was several times engaged in public meetings in which he was requested to speak. New Zealand was naturally his subject. With this he was more conversant, and his hearers the less, than with any other subject he could have chosen. And, besides this, he found, a little to his mortification, that New Zealand was but little known. He felt perhaps his vanity, as a New Zealander, a little wounded that we who think so much of ourselves, should be so little thought of elsewhere. And as, in his official capacity in the Wesleyan Conference, he had endeavoured to represent the interests and wants of the Wesleyan churches in the southern provinces, so in these social and public meetings, with something of the feeling of a patriot, he attempted to delineate the geographical, commercial, and political importance of this country as bearing on the destiny of Australasia. In short, he strenuously maintained then, what he honestly averred now, that, in his opinion, New Zealand will become the future England of the southern hemisphere.

  In support of this view, he did not think it necessary, nor did he intend, to say anything by way of depreciation of the sister colonies. It must be freely admitted that they contain the germs of mighty empires; – there is, in the colony of Victoria particularly, a marvellous development of Anglo-Saxon energy and progress. There, is a "nation born in a day;" and when it is said that it is adding to its population at the rate of more than 5000 per month, it will afford an idea of its wonderful enlargement. Besides its former extensive produce of wool, the recent discovery of gold, which continues to yield an unabated revenue, has given an impulse to immigration which Divine Providence will doubtless overrule for the wisest ends. Whether regarded from a commercial, or political, or ecclesiastical point of view, New Zealand must, in comparison with those colonies, be considered in the infancy of its being, the "least among the princes of Judah." Nor does this admission in any way darken the prospect we entertain. It is the last as well as the least; but, as in
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  many other departments of human experience, so in this, there is reason to believe that the "last shall be first." In fact, we may notice in this very circumstance, one point in the parallel between the respective conditions of this country and England. Our glorious nation did not attain its greatness with a mushroom growth – it was the effect of centuries of gradual development, of patient and hardy discipline, before she reached her proud pre-eminence, and sat as a queen among the nations. Her growth was like that of her appropriate emblem, the monarch of her forests, the noble oak – slow, but durable; tardy, but permanent. (Here the lecturer quoted a paragraph from "Alison's History of Europe," referring to the gradual progress of the fabric of society in general, and illustrated by the history of England in particular.) It was needless to prove that, compared with the continental powers, the British Isles were for centuries far more eclipsed by the shadow of their greatness than New Zealand is now inferior to Australia. The elements of British ascendancy were in the course of training, and at last emerged in the consolidation of an empire upon whose territory the sun never sets, and before the glory of which the splendour of other nations becomes dim. The ultimate greatness of this country will be the work of time; the elements are here; the development will be gradual; and it is to the future we must look. No man is, or ought to be, more unselfish than the right-hearted emigrant. He expatriates himself from country and kindred, to assist in founding new kingdoms – not for himself, but for his posterity. What is said of man in a far higher acceptation, may be ascribed to the bona fide settler in a new country – "he liveth not unto himself." Like the Pilgrim Fathers of the far west, amid toils and privations, and sometimes dangers too, he plants the tree of freedom and of plenty; his children rise up; and while they eat of its delicious fruits, they call him blessed – they embalm the memory of the sire in their affections and institutions.

  We live in an age of wonders. Not long ago the immense Pacific was under the dominion of universal silence, – not one graceful vessel "like a thing of life," nor one snorting steamer with its trail of smoke, disturbed the monsters of her spacious caverns – desolation reigned supreme. But now – such is the
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  progress of human enterprise – she sustains the constant traffic, the busy action, the stirring interest which attend the planting of new countries, destined to become great and powerful nations, among which New Zealand, from its natural position, will certainly be found the first and greatest – the Britain of the South.

  As the first step in the analogy, he might dwell on our insular and geographical position, affording advantages which, viewed in the mirror of the history of England, must strike every reflective mind. (The lecturer here again quoted from Alison, on the advantages to England of her insular character, which he showed to be equally apparent in regard to New Zealand.) The effect of our geographical situation with respect to climate and soil he would again revert to, but mentioned it now in order to observe that it not only affords the key to the Southern Archipelago, but will make this the highway of future steam communication between England and Australia.

  The ascendancy of England is greatly indebted to the excellent harbours with which her long line of coast is indented. Hence her maritime genius has been fostered until it has assumed for her the supremacy of the seas. Her naval greatness – commercial and imperial – stands unrivalled by the past or the present. And nature has bestowed upon New Zealand this advantage in at least, an equal degree. He need not here enumerate the many spacious harbours which encircle these islands – harbours in which future fleets will ride in safety, and prove the commercial emporium of the Southern Seas. If from the advancing population of Australasia, a class of native-born seamen is ever to arise – if we are not always to be dependent on England or America for that useful and invaluable class of our fellow-men, there is not a country that bids so fair to contribute to that important service as New Zealand, whose proud pendant will hereafter wave – the acknowledged mistress of the Pacific Ocean!

  Apart from the influence of other causes, there are three natural advantages which mainly support the commercial preeminence of England: her manufacturing superiority, her mineral wealth, and her facilities for inland communication. We have the best reasons for supposing that this country will also attain a high character for manufactures. It abounds in the natural
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  product the Phormium tenax, or New Zealand Flax, and this plant only awaits the discovery of some process by which its preparation shall be more rapidly effected, to make it a valuable commodity in the way of raw material. Besides our vast forests of fine timber, it is certain that immense beds of coal exist, which is an indispensable article in manufacturing pursuits. That mineral ore exists in large quantities is an ascertained fact, but the richness of those stores is to be revealed by future explorers. Then for the purposes of inland communication, New Zealand possesses facilities beyond comparison. If there be obstacles to the immediate establishment of railways, there is the less expensive avenue afforded by means of her many and noble rivers, by which in many places the country is all but intersected, – rivers navigable for vessels of the largest burthen, and rivalling in beauty as well as in utility the venerable father Thames, of whom Denham says, – 

  "Though deep, yet clear; though gentle, yet not dull: Strong without rage; without o'erflowing, full."

  Did such rivers flow through the country of Australia, they would deem themselves rich indeed. Compare them with those streams dignified with the name of rivers – for instance, the Yarra of Melbourne, and the Torrens of Adelaide: the latter, when the lecturer was there, was a mere congeries of stagnant pools, connected with each other by little water-runs, winding like the crawlings of a snake between them. On the bosom of our rivers a tide of inland navigation will, in time to come, bear the strongest testimony to our prosperity and power.

  It is allowed that formidable difficulties present themselves – herculean labours are demanded before the ideal can be realized. It is easy to imagine the stranger on his arrival looking wistfully around at the steep and forbidding hills by which this harbour is partially environed. We may suppose his heart to sink within him. But with a feeling of bitter disappointment, let him wait. If there be hills, there are also valleys. He has yet to look on fertile plains, luxuriant forests, fruitful dales, beautiful banks, which he (the lecturer) often in imagination had peopled with all the busy activities, the stirring interests, and the charming adornments of the coming settle-
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  ment. And though there be barren wastes besides, yet these are capable of being converted into use. (Here Mr. Buller read a quotation from the naturalist Dr. Dieffenback, as bearing out his assertion of the improvable character of our most barren lands.) With the fullest confidence would he address the newly arrived settlers of the right class in the language of Moses to the Israelites: "The Lord thy God bringeth thee into a good land, a land of brooks of water, of fountains and depths that spring out of valleys and hills: a land of wheat and barley, and vines and fig-trees, – a land of honey; a land wherein thou shalt eat bread without scarceness: thou shalt not lack anything in it." That hard labour is a necessary condition he would readily admit. But even this circumstance affords another instance of resemblance to the England of the old world. While in Sydney, he (Mr. Buller) attended a public meeting on Colonial Missions in connection with the Congregationalists. Many things were said forcibly and eloquently on the growing importance of Australia. The speeches gave a glowing picture of approaching greatness, and compared it with the glory of our ancestral land. One of the speakers, towards the close, said that "he was not quite so sanguine as his brethren who had preceded him. He agreed with them in the great importance of those countries, and sympathized with their aspirations for future prosperity; but he confessed he should have greater hope of their rising into a parallel with English grandeur had they but greater difficulties to overcome. He thought they had too little to do. Had they, as our Saxon forefathers had, dense forests to clear and immense swamps to drain, and the like, then their energies would be, like theirs, so developed that they would rise into the same hardy, enterprising, and successful race." He (the lecturer) felt, and he whispered to the Rev. Mr. Buddle, of Auckland, who sat by his side, that were Mr. Bazeley, the speaker, as well acquainted with New Zealand as with Australia, he would have an illustration to suit his purpose. What our Saxon forefathers did for us, we must expect to do for others. By their labour, order and beauty had emerged from confusion and rudeness; by our patient exertions will the same results be produced here. "Instead of the thorn shall come up the fir-tree, and instead of the brier shall come up the myrtle-tree," and the very exercise involved
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  implies a physical and mental training which shall be followed by the happiest consequences.

  In comparing the respective advantages of different countries, we should look at the negative as well as the positive side of the question. We should remember from what disadvantages we escape, as well as what advantages we enjoy. Here, for instance, we are not subject to myriads of mosquitoes, to the suffocating hot winds, to the parching droughts, to the overwhelming torrents, or to the venomous reptiles which infest the colonies of Australia. (Here the lecturer related a very affecting instance of death by poison inoculated by a fly, in the case of a son of G. Oakes, Esq., of Paramatta, a promising youth of seventeen years of age.) On the other hand, we possess a priceless treasure in our crystal streams and gushing fountains. Our purling brooks are so common in New Zealand, that we are liable to undervalue what in other lands would be the richest luxury. How refreshing to the wearied and thirsty traveller to luxuriate, as he (Mr. Buller) had often done, at the banks of these pure and perennial streams which meander through the land. What would the traveller in New South Wales give for such a treat when essaying to assuage his thirst at some odious mud-hole! What is the testimony of the gold-digger in Victoria who formerly lived in New Zealand, but who, attracted by the magnetic force of gold, had gone to those burning regions, where he would gladly exchange his auriferous wealth for the cooling and refreshing beverage which nature here so abundantly supplies! When in Adelaide, the only supply of water for the town was that which the stagnated pools of the Torrens could supply; and while, to the great disorder of his stomach he (Mr. Buller) was perpetually drinking lemonade and soda-water, how earnestly did he long for a cup of cold water from New Zealand! He could sympathize with King David who "longed, and said, Oh that one would give me to drink of the water of the well of Bethlehem, that is at the gate."

  But the crowning point of our natural advantages consists in the salubrity of our fine climate. He (Mr. Buller) never appreciated this advantage so greatly as since his recent visit to Australia. He used sometimes to think when our winds blew bleakly, and our sky was cloudy and our atmosphere humid, that he would
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  not object to a warmer and a drier clime. He had heard much of the beauty of Sydney weather, but when he had been there a day he found the sky gather a leaden blackness, the thunder roared, the lightning glared, the rain poured, the atmosphere was close and sultry; every one complained of lassitude or headache, and he felt there was nothing in New Zealand so bad as that. In fact, in passing through the three colonies he was like a boy at school describing the three degrees of comparison. Sydney was hot, Melbourne was hotter, Adelaide was hottest. There the hazy atmosphere, the lurid sky, the parched ground, the clouds of dust, the heated air, all combined to rob one of his energy. On the morning of February 11, immediately prior to embarkation in the Havilah on the return voyage, a breakfast was provided in the schoolroom belonging to the large Wesleyan church, in Pirie Street. Here a number of the Wesleyan friends of Adelaide met the President and other members of the Conference on the occasion of their departure. Being requested by the chairman, with others, to address the meeting, he (Mr. Buller) could not but feelingly acknowledge the very great kindness he had received, together with all his brethren, on every hand – kindness he would ever remember with pleasure, and which he could compare only to the glowing, melting, fervid sun of their Australian sky; but while he never could forget the social pleasure he had enjoyed and the new acquaintances he had had the privilege of forming, he could not but anticipate with satisfaction his speedy return to the islands of his New Zealand home, where he would no longer dissolve in heat, but would once more inhale the bracing air of its mountain breezes. Nor is this a consideration of mere personal comfort. That climate exerts a positive influence on the character and habits of men is indisputable. The testimony of Humboldt, the celebrated cosmogonist, and other writers, may be adduced in proof of this. Of this influence, one of the most striking illustrations is found in the case of the Jews. By the peculiarity of their religion and other causes, they continue a distinct people although scattered all over the world. With rare exceptions, they do not intermarry with any other people. If therefore they assimilate to the people among whom they live, it cannot be by the admixture of races. Yet the English Jew is white,
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  the Portuguese brown, the American olive, and the Egyptian swarthy. (The lecturer here read a quotation from a scientific writer in the Classical Journal, to the effect that a warm climate necessarily produces an enervating influence on both body and mind, and that temperate regions are most favourable to the cultivation of hardihood, heroism, and genius.) He observed that other causes must be taken into consideration as combining with that of climate in the formation of national character. In our native land, for instance, her political and religious institutions have operated most powerfully upon the national mind and manners, but still the difference of climate produces its special influence. Hence we have the volatile Frenchman, the mercurial Spaniard, the voluptuous Italian; while it is the Anglo-Saxon race alone which seems qualified to impart their language and laws, their institutions and religion, over the unpeopled regions of the world. The same causes will produce the same effects elsewhere. Eventually, the distinction will be palpable between the inhabitants of Australia and of New Zealand. Already the incipient difference is apparent. You cannot go into their homes, you cannot meet them in the streets, you cannot mingle with them in the public congregation, but you must notice the pale and sallow complexion and the spiry growth for which the youth of Australia are remarkable. He would not say it in disrespect to the ladies of Australia, nor intend it as flattery of those of New Zealand, but if a comparison be instituted between them as to personal appearance, he was sure the balance must preponderate decidedly in favour of the daughters of this country. And he would ask what earthly blessing can be compared with that of a vigorous constitution – with robust health? What so seriously deserves the consideration of the intending emigrant as that which will affect his own health and longevity, and of those who are dearer to him than life itself – his own children whose home he desires to establish? And what sight is so lovely, what scene so beautiful, as that of the large and well-trained family, the hale and joyous parents, with their hardy sons and graceful daughters "like olive plants around their table"? Such families, unbroken by death, and almost unvisited by disease, he (Mr. Buller) had often seen in this country, but in Australia, alas! you can hardly
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  visit a family with whom disease and death have not formed acquaintance: – 

  "The fireside shows an empty chair; 

 The graveyard bears an added stone."



  He would quote with much satisfaction a passage from Dieffenbach, which fully bears out all these views, and declares, "as regards climate alone, no country is better suited for a colony of the Anglo-Saxon race than New Zealand; and were this its only recommendation, it would still deserve our utmost attention as the future seat of European civilization and institutions in the southern hemisphere, since in the other southern colonies – for instance, in that of New South Wales – Europeans undergo more or less alteration from the original stock."

  There is another element which must certainly affect the future character of this country. He referred to the aborigines. They are acknowledged on all hands to be the finest of all aboriginal tribes. They are highly susceptible, not only of the arts, but also of the polish of civilization. Their present condition, compared with the past, clearly indicates that in two or three generations more they will be prepared in every respect to stand on a social equality with their European brethren. The question has often been asked, What will become of the New Zealanders? The general opinion is that they will become extinct. If he (Mr. Buller) might give his opinion, it is that they will become extinct, but not in the sense of dying out, but by reason of amalgamation with our race, for which it is the office of a Christian education and progressive civilization to prepare them. And here the lecturer observed, he would take the opportunity of observing that Christian missionaries are not enemies to colonization. He knew they had been so represented, and erroneously believed to be such. He would not say that no individual missionary in New Zealand deserved that character, but this he would affirm, that being acquainted with every missionary of his own denomination, and many of the Church Mission, if there be such an one, he did not know him. For his own part, while fully sensible of the demoralizing influences which are inseparable from European colonization in the present state of humanity, he never traversed our newly formed roads, he never
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  partook of the improved hospitalities of the natives, he never beheld them following their teams and their carts, he never saw them depositing their money in the bank, or giving a portion of it to benevolent and religious objects, but he felt that colonization was after all a boon to the New Zealanders: he was persuaded that it was in accordance with the designs of Divine Providence; and he asked credit for sincerity when he said that it afforded him the fullest satisfaction to reflect that whatever may have stained the British name in the colonizing process in other lands, the aborigines of New Zealand have received nothing at the hands of the British Government, but that paternal regard which is ever due from the stronger to the weaker; and he did not doubt but this fine race of people would ultimately contribute to a mixed and noble generation, even as the sons of Britain are the offspring of a blended stock.

  As another ground of public confidence, the lecturer said he would mention the Government under which we live. He was aware that he ventured on delicate ground; but he could speak with the greater freedom because he was in no respect a party man. As a Christian minister he felt it his duty not to intermeddle with party or local politics, for which, however, he claimed no credit, for otherwise he had no temptation to do so. On principle, he had since his residence in Wellington declined even to exercise his elective franchise. He expressed no party views – he offered no opinion on centralism or provincialism, or any other political question of the day. He could wish that these questions were not productive of the strong party feeling which divides the public mind. He did not expect men to agree in their political views any more than in their religious opinions; but for the same reason that he hated bigotry or exclusiveness in religion, did he deprecate violence and hatred in politics. But as the possession of good governing power is an important element in the prosperity of any country, he could not but enjoy pleasure in feeling – he spoke now more particularly of this province – that we have men of acknowledged ability, of legislative and administrative talents, such as would grace the councils and adorn the courts of any of our older larger colonies.

  On the whole, then, – and this is the only practical object he could serve by this lecture, – he would assure those who had
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  recently arrived (if such were present) that they have every ground for encouragement and hope. To the idle and intemperate he had not a word of encouragement to offer; they are the pest of society, the curse of their families, and the disgrace of their country, go wherever they will. But to the sober and industrious – to those who were prepared to apply themselves with diligence and wait with patience – he could confidently say, "Take courage, and with God's blessing you will do well." He would repeat that this is not to be expected without labour. Success must be earned by "the sweat of the brow." Labour you must, and rough it too perhaps, but provided you will do this you will not labour in vain. It is enough to satisfy any reasonable mind to refer to those who are now living, not only in comfort, but in comparative affluence. They arrived here twelve or fifteen years ago, as those who come among as now, to improve their circumstances. They were exposed to toil and privation, and to danger too, such as their successors will know nothing of. But they patiently endured – they persevered with heroic fortitude, and now they rejoice in the work of their hands. He (Mr. Buller) felt himself entitled to speak with confidence on this subject because he had seen the rise, and was acquainted with the present circumstances, of many such of the earlier and now successful colonists. He would mention one as an illustration, one with whom he had the pleasure of being acquainted from his first arrival, about seventeen years ago, and one whom he highly esteemed. After passing through many vicissitudes, and enduring heavy losses and disappointments, by dint of his own exertions he triumphed over all. He became possessed of a fair competence, had a seat in the Honourable House of Representatives, and last year paid a visit with his family to England, where, being a man of some ability, he has been lecturing to thousands on the subject of New Zealand. (Here Mr. Buller read an extract from a letter published in the New Zealander of the 4th March, which describes his lecture.) He had only one exception to make to his friend's lecture. That was, as appears from this and as he learnt from a private source, while literally true with respect to the Auckland province – it is exparte and hardly fair in respect to the Wellington province. He (Mr. Buller) deeply regretted the rival feeling between the provinces.
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  His friend's error is in this: he gives a glowing (and not too glowing) description of Auckland as it is, while he carries with him the idea of Wellington as it was fourteen years ago when he was here. If Auckland has had excellent roads and other conveniences since then, he (Mr. Buller) was glad to say that Wellington also shared in the same improvement. The earthquakes of which it was often attempted to make so much to our disparagement, were now dying out; and, holding himself altogether free from provincial prejudice, he would say again to the stranger on our shores – you have every chance: look at the picture before you, "go and do likewise," and success is yours.

  He would now thank them for the patience with which they had listened to his lecture. It would be easy to enlarge on every point, but he could not expect to detain them any longer. He would therefore only add that in making these statements he claimed credit for disinterestedness. He was open to no motive to mislead, while his reputation was at stake by so doing. He had not an inch of property in the province, nor did he expect any; he was under no personal bias or obligation to the Government or any party; he spoke only the honest sentiments of his mind – the inalienable birthright of every Englishman. He felt it was only necessary that the leaven of Christianity imbue the social relations and public institutions of this country, and nothing could prevent it from becoming in the south what England is in the north, "Great, glorious, and free." He had said he had no property in the province: he was inclined to qualify that assertion. He had the honour of being the father of a numerous family – he felt this an honour – his only fortune. Whatever might become of him, wherever he might be appointed, New Zealand, in all probability, will be their home, as it is their birthplace, and therefore he had important and sacred interests at stake; and identifying himself with the colonists of this land, he would earnestly pray, in the language of Holy Writ, "That our sons may be as plants grown up in their youth; that our daughters may be as corner-stones, polished after the similitude of a palace; that our garners may be full, affording all manner of store; that our sheep may bring forth thousands and ten thousands in our streets; that our oxen may be strong to labour; that there be no breaking in, nor going out; that there be no
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  complaining in our streets." For "happy is that people that is in such a case; yea, happy is that people, whose God is the Lord."



 

      
  
       

 CHAPTER III. THE FIRST GOVERNOR.
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  CHAPTER III.

  THE FIRST GOVERNOR.



  AT first, New Zealand was a dependency of the colony of New South Wales; but in May, 1841, its independence was proclaimed, and Captain Hobson was the first Governor of the new colony. His career was short and stormy: he died of paralysis, in the forty-ninth year of his age, September 10th, 1842. He was a man of a highly sensitive nature; and his health was feeble when he came. Keenly alive to hostile criticism, he fretted himself under the anxieties of his position. His general policy was approved by the home Government; but he was not made of the stuff whereby a man is proof against the spite of enemies.

  The seat of Government was fixed at a place called Russell, in the Bay of Islands. This is at the mouth of the Kawakawa river. It was bought from Captain Clendon for £15,000; but as it was soon found to be unsuitable, a site was secured on the Waitemata, which may be compared to Corinth for commerce, and to Naples for beauty. The British flag was hoisted at Auckland on September 19th, 1840; and in the January following, the Lieutenant-Governor took up his abode there. The first sale of Crown lands was held in April, and forty-one town lots were sold, at the average price of £595 each.
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  The removal of the seat of Government from the Bay of Islands vexed the inhabitants, both European and Maori. At Wellington, a provisional government was formed in the interests of "peace and order." This the Governor construed into an act of rebellion, and he sent Lieutenant W. Shortland, with thirty soldiers, to put it down. Previous mutterings of a coming storm had led to an urgent appeal to Sydney for troops, and two companies of the 80th Regiment had arrived at the Bay.

  The choice of Auckland for the capital gave umbrage to the New Zealand Company: they claimed for Wellington the preference. Contention ran high between Colonel Wakefield and Captain Hobson. It was said that their "despatches to their respective authorities were not unlike the advertisements of rival shopkeepers, each praising his own settlement." Everything done by the Governor was wrong in the eyes of the Company's Agent.

  Auckland was reduced to a state of bankruptcy: it lacked a sufficiency of land for the purpose of settlement. Misled by the opinion that the natives were dying so fast, that their lands would soon become Crown property for nothing, Captain Hobson did not care to purchase from them. The Aucklanders petitioned for his recall, because he did not secure territory; and the Wellingtonians begged he might be relieved, because they said he misrepresented them.

  The local newspapers kept him in a perpetual fever. At Auckland, a public meeting was called to consider the state of the colony. An address of congratulation to the Queen on the birth of a princess, was made the occasion of personal annoyance to the poor Governor:
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  he sank under a load of mingled grief, vexation, and disappointment. Irritable in temper, Captain Hobson was an upright man. He did not use his public position for his personal profit; and this, to their praise, may be also said of all his successors. He was respected by the natives. Asking for a new Governor, they said, "Let him be a good man, – like this one who has just died."

  Two events happened, during Captain Hobson's administration, which deserve notice. The first was the execution of a young chief of high rank, for murder. This was Maketu. He was only seventeen years of age. He was employed by a widow lady, Mrs. Roberton, who lived on an island near Kororareka, with three children and a European servant. Stung by an insult from the servant, Maketu split his skull while he was asleep, and then killed Mrs. Roberton and the children, and fired the house. He then paddled, in a canoe, to his father's village, and related what he done. Immense excitement followed this tragic act. The murderer was delivered for trial, and taken to Auckland. There was no legal evidence against him, apart from his own confession.

  The court was crowded with natives. They were at a loss to understand why a legal gentleman should defend the prisoner. "What is this for?" asked one of them; "you know he is guilty, as well as we do, and yet you appoint a man, who knows nothing of the matter, to persuade the judge that he is not guilty." He was sentenced to be hung, and it was carried into effect. The natives allowed the justice of the sentence, but demurred at the mode of its execution: they regarded hanging as a cold-blooded act. The night
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  before his death, he heard the sound of hammers: ask ing, "What is that noise? " he was told it was by the carpenters, who were preparing his "house of death." He burst into tears; but suddenly dashing them aside, he asked for a pipe, and was as composed as before.

  To find a hangman was very difficult; nor was the man known who fulfilled that office. The poor fellow even assisted to hang himself, by adjusting the rope, which had been put round his neck by some one behind a temporary screen; and then, stepping boldly on the drop, he was launched into eternity. Numbers of his countrymen were present to witness the novel and awful scene. The murderer was calm – the spectators agitated. When the rope was put round his neck, a low sound of horror ran through the crowd; and as the drop fell, a loud, deep expiration, like that which ends a war-song, burst from them.

  Some months afterwards, the father of the unhappy youth was permitted, in the dead of night, to exhume his son's body. The bones were scraped, and then tied together with the ligaments: the skeleton was taken to the Bay, and laid in the ancestral burial-place. On that sad occasion, the father composed the subjoined lament: – 

  "O my son! 

 I may ne'er forget thee. Thou art gone 

 Far hence, for the deep springs of fatherly 

 Affection are bubbling now, and the mind 

 Seems all bewildered – o'ertaken by a storm. 

 I fed thee with the fish which line the rocks 

 Along the ocean shore, and taught thee how to meet the enemy. 

 O my son, I used to press thee to my breast. 

 Yes, Maketu, that child whom priests 

 Baptized in the fast-flowing stream.
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  Stay, my son. It was a day of life

 When the people came in companies,

 When the birds and other dainties were set

 Before them. How now?

 Ah, do not look upon my bird 15 with scorn,

 So it is newly fledged, and comes from

 That noble one, Whara-Whara the Great.

 And when its death is known, the grandsons

 Of famed Taingahue will come from

 Distant places. Here are thy lines;

 O'er those I weep, and then I place

 Thy hooks within a basket as a memorial

 Of my lost one.

 My son, thy name was scarcely known;

 Thou wert but a stripling, and yet

 Thy hands have touched another's treasures.

 Thy sires, Pehi and Te Ngatata, were great

 And wise: then how hast thou become

 Acquainted with Whiro, the god of plunder?



"  The other case was that of the last known act of cannibalism in the land. The old chief Taraia lived on the river Thames. He received an insulting message from the Tauranga tribe. With a number of braves, he started up the river, and crossed the mountains which lie between the Thames and Tauranga, bent on vengeance. They surprised a pah, and killed three chiefs, one woman, and a child. The bodies of two of the dead chiefs, Te Whanake and Peko, they roasted and ate; but took their heads away with them. Coming down the river, they stopped, one night, at a Christian settlement. They rang the bell, and caricatured the Christian service. One of them, putting out his tongue at the Christian natives, and throwing wide his arms, cried out, "When will Christ your God come to save those of you
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  who have been cooked in the oven?" At Taraia's own village there was a church and a few believers: when they were at their evening prayers, Taraia rolled the two chiefs' heads into the midst of them, and in other ways insulted them.

  The Executive Council wished to use the moral power of the Government to suppress such outrageous conduct. Orders were given for the soldiers at Auckland to embark in the Government brig and seize Taraia. He, hearing of their intention, wrote to the Governor, saying that he had no right to interfere in a purely native quarrel, and that in doing so matters would be made worse. It was deemed prudent to delay action, and to send missionaries instead of soldiers. As far as known, no cannibalism was perpetrated after that year, 1842.



 15 Pet name for a beloved child. 
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  CHAPTER V.

  J. F. POMPALIER.



  IN 1838, a small vessel came into the Hokianga with a new and disturbing element in the mission field. It brought the Roman Catholic Bishop Pompalier and two priests. They chose for their first abode the mouth of one of the tributary streams. Not long afterwards, the Bishop removed his head-quarters to the little town of Kororareka, in the Bay of Islands; and, after its destruction, to Auckland. He was liberally supplied with funds by the Propaganda Fidei, and soon had as many as twenty priests, besides lay-brethren, at his command, for service in New Zealand. They were all Frenchmen. It is to be regretted that the agents of that society are more zealous in treading in the steps of Protestant missionaries, than in breaking up new ground, in purely heathen lands. This has been the case, at least, at the Antipodes, to the great scandal of our common Christianity. Some of those priests were located in different places, while others travelled up and down the country. They were all zealous in their vocation, and made efforts worthy of a better cause. The resident priests gave praiseworthy attention to the improvement of the social life and industrial pursuits of their neophytes.

  Lieutenant the Hon. H. Meade, R.N., in his "Ride
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  through the Disturbed Districts of New Zealand in 1864-5," gives the following picture of one of these self-denying men: – 

  "After leaving Lake Rotorua, the character of the country we passed through to-day was dismal in the extreme, the path winding along barren valleys and through vast crater-like basins of pumicestone, sparsely covered with scattered tufts of a poor kind of buffalo-grass. In one of these terraced basins we found two little whares, one of which was surmounted by a cross: these were the church and dwelling of Father Boibeaux, a French Roman Catholic missionary, who has been out here about five years. We gladly stopped for an hour or two, and partook of the good father's hospitality. It would be difficult to conceive a life of greater devotion and self-denial than this. Wifeless, childless, with no companionship save that of his little congregation of natives, most of whom live at great distances from their priest, – no hope of ever again seeing his native land, or returning to the society of educated men, – his life is passed in his Master's work, in a place where even the barest necessaries of life are procured with the greatest difficulty. He spoke with affection of his native friends, and hopefully of the ultimate progress of civilization and Christianity amongst them; though he confessed that, under the combined influence of the war and the new fanaticism, he, as well as the Protestant missionaries, have almost entirely lost the influence enjoyed in years gone by."

  In one of the Native Commissioners' Reports for Opotiki, I find this record: "The Roman Catholic priest, the Rev. J. Alletage, seems to advise them in their worldly affairs with great zeal and judgment." In this direction they made good use of that quiet, but potent, agency of "Sisters of Mercy," who taught boarding-schools of Maori and half-caste girls.

  Highly coloured reports of their great success, found their way into the pages of the "Annals of the Propagation of the Faith." They grossly deceived themselves, if they believed all that they wrote respecting their glowing triumphs. Without the slightest wish to underrate their merits, I may say, with much satisfaction, that
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  they failed to withdraw the converts of the Protestant missionaries, to any appreciable extent. For this, much was due to the fact that the Scriptures were in their hands; and, through the liberality of the British and Foreign Bible Society, they had been very widely circulated.

  They found many adherents from those who had resisted the appeals of the Protestant missionaries, and who regarded them as a rival sect; and, by the free use of presents, they drew many of them for a while. But all that was illusive; and when the novelty had gone, it was estimated that not more than three per cent. of the Maori population were professed Romanists.

  They took the name of Pikopo. This no doubt was maorified from the Latin word episcopos; but, unfortunately for them, it had an ominous meaning in the Maori tongue, – creeping in the dark. Their untiring energies were worthy of praise; but, unhappily, were fruitful chiefly of strife and discord. It was their one great object to assail and denounce the missionaries who had preceded them.

  They carried about a picture of a chronological tree, representing the Protestant bodies as the lopped-off branches, to be "cast into the fire." Thus "endless genealogies which minister questions" were brought forward, to the confusion of the people; in the place of the elementary truths of the Gospel – the "milk for babes" – which they stood in need of, in their spiritual infancy.

  I do those men no wrong when I accuse them of sowing the seed of division among a people who were but just coming to the light. As Frenchmen too, perhaps unconsciously, in their zeal, their influence was
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  as adverse to the sovereignty of our Queen as to that of the Saviour. In 1862, C. H. Brown, Esq., reporting on the state of the tribes on the south-eastern coast said: – 

  "I fear that the Roman Catholic priests, intentionally or unintentionally, have done the natives much harm, in a political sense. It is especially from the Roman Catholic natives we heard such taunts and objections as these: 'In the beginning you brought us the faith; we received it blindly; we have since seen the wrong of it. Now you bring us another law, we are going to be more cautious. Yours is a land-taking, a man-destroying Church. The French are a good people; they don't take land. You have deserted the faith, and set up the Queen as your God.'"

  They were as prone to challenge the Protestant missionaries to open controversy, as they were to make a systematic attack upon their right to teach and preach. Their letters, in their own organ, show this. Take the following out of many, which I select at random: – 

  "We were informed that the apostles of error had arrived before us at Hokianga, and I resolved to hasten to oppose them, before they should have time to make any progress. One day, we hope, this people will be made to understand that they are following mercenaries, who usurp the title of pastors."

  "Heresy has everywhere gained some of the infidels; happily, the sheep are still defended against the fury of the wolves."

  "The Protestants trembled at our approach, and made every effort to excite persecution against us."

  "On the 22nd of January last, twenty savages, having many chiefs at their head, appeared early in the morning before our house. Their project, as I afterwards learned, was no other than to burn the objects we had with us for divine worship, and to throw the bishop and the priest into the river that flows under his dwelling."

  The following extract from a letter of Bishop Pompalier will show how near akin was his own superstition to that of the Maori: – -
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  "Some days ago, a child, very dangerously ill, was brought to me for baptism; the father, who is a native, accompanied it himself, and ex-pressed a wish to be allowed to share the grace of salvation. I hastened to confer the sacrament on the child: at the end of two days it had perfectly recovered – a circumstance which made a very favourable impression on the minds of the natives."

  Referring to a heathen tribe, a priest says: – 

  "I found them unshaken in the faith, notwithstanding all the seduction and threats which had been held out by the Protestants to draw them over to their sect."

  Again he says: – 

  "The savages are opening their arms to us on all sides: we have scarcely more to do than to pass through a tribe to convert it."

  They meant well, I fain hope, but they did evil. Their self-denial, their laborious efforts, their fervent zeal, were worthy of respect; but, alas! all was misdirected. Perhaps it was because, as Frenchmen, they had mean thoughts of Protestants, they were eager to invite public discussion, where they found themselves at a great disadvantage.

  It is questionable if, at any time, the cause of religion is promoted by such moral gladiatorial displays; but with a people of so limited a knowledge of the subject, the result rested more on the skill of the debater, than on the power of truth. One of those encounters, at the Bay of Islands, in 1841, is thus described by the late Archdeacon H. Williams: – 

  "The priests had been very diligent in giving the natives every piece of information upon the subject, according to their view, of ours being a corrupt and fallen Church; full of adultery, in consequence of its ministers being married, and with much more of like importance. When I was at Kororareka, the natives came upon me with these charges; and as I was leaving the beach, three French priests, with their frightful hats and long black robes, came and gave me a challenge to meet them
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  publicly, to discuss in Maori the merits of this question, to which I consented. The points brought forth were the evidence of the Church of Christ, and the second commandment. They came forward with great pomp, with about one hundred volumes. We had our Bible which of course they would not admit. I had, therefore, a Douay Bible, which they could not reject I told them that would suffice my purpose. They tried to lead us into the wilderness, but could not; we therefore chastened them with their own weapon. It is impossible to give you anything like a correct account. They got angry several times, and, as usual, never kept to the question. The interest among the Europeans was considerable. I could not have thought they had any interest or care in the matter; but the second day put them to the trial, as it came on to rain hard. They stood their ground bravely till the whole was concluded. Our chairman had much trouble to keep the priests in order. I have had two discussions since this. They are now very quiet. The countenance given to them by nominal Protestants is very painful, but how can it be avoided? We endeavour to proceed as quietly and carefully as we can. The present disturbed state of the country gives them an advantage. Their number of natives is very small."

  Bishop Williams was also drawn into a discussion with a Romish priest at Table Cape before a large body of natives. This priest began by drawing on the ground a diagram of the Roman Empire, whence he proceeded to show that Rome was the head of all the Churches, and that, as Peter was the first bishop, all who differ from them must be wrong. He had much to say about councils, etc., but as this was a subject in which the native mind could feel no interest, it was useless to follow it up. When the Scriptures were appealed to, the priest tried to throw discredit upon our translation, saying that the Scriptures had been committed to the Church of Rome, and that we had stolen the book from them.

  This accusation was met by an illustration which the natives would well understand. When water is wanted,
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  each one takes, from the stream, what he requires. The priest's Bible was a translation – water which the Church of Rome had taken into its own vessel. We did not interfere with that: we went to the original source, and had taken up the water for ourselves. This discussion lasted more than four hours, and the result was that a goodly number of the priest's followers came over to the Protestant side.

  It was a great thing that the Bible was in the hands of the Maories, and had been so well read by numbers of them, that they could apprehend the force of an appeal "to the law and to the testimony." But on another occasion, a priest proposed to the Rev. R. Taylor to test their differences by jumping into a fire, and whoever came out uninjured should be credited with the true faith. He was asked if he would jump in first, but to that he would not agree. Bishop Williams was challenged, at another time, to the same ordeal, and there it ended. Without a wish to detract from any credit due to those men for their self-sacrifice, and their devotion to what they believed to be their duty, yet from what I know of the fruits of their teaching, among the Maories at least, I cannot better specify them than in the words: "An enemy hath done this."



 

      
  